


F O R E W O R D  

This  i s s u e  depa r t s  from t h e  p a s t  system of 
numbering i s s u e s .  Ordinar i ly  t h i s  F a l l  i s s u e  would 
have marked t h e  beginning of a new volume, and be 
marked a s  No. 1. I n  order  t o  g e t  on a calendar  
year ,  wi th  s p e c i f i e d  months of pub l i ca t ion ,  we a r e  
l i s t i n g  t h i s  i s s u e  a s  Vol. X V I I ,  No. 5 ,  The next 
i s s u e  w i l l  be  Vol. X V I I I ,  No. l., and w i l l  c a r ry  t h e  
pub l i ca t ion  d a t e  of March, 1978, w i th  subsequent 
i s s u e s  i n  June, Sept . ,  and Dec. 

October 16, 1977, was a no tab le  day f o r  Bethany 
Lutheran Theological  Seminary and t h e  ELS i n  t h a t  
t h e  corners tone  of t h e  new seminary bu i ld ing  was 
l a i d  a t  t h a t  time. Readers w i l l  f i n d  an account of 
t h e  h i s t o r i c  event ,  and t h e  sermon preached on t h e  
occasion by President-Emeritus B e  W. Teigen, i n  t h i s  
i s s u e  of t h e  Quarter ly.  

M r .  Gary M. Fale ide ,  a member of P i lg r im Luth- 
e ran  Church of t h e  ELS i n  Waterloo, Iowa, who i s  
working on an advanced degree a t  Iowa Ci ty ,  has pre- 
pared a paper on: The Chris tology of S a i n t  I g n a t i u s ,  
Bishop of Antioch: An Exegesis of Ephesians 7:2. We 
a r e  happy t o  b r ing  you t h e  paper i n  t h i s  i s s u e ,  
along with an  in t roduc to ry  no te  by Prof .  B ,  W. Teigen. 

The ann ive r sa r i e s  of two i n s t i t u t i o n s  dear  t o  
t h e  h e a r t s  of t h e  people of t h e  ELS were observed i n  
1977: t h e  50th Anniversary of ELS ownership of 
Bethany Lutheran College, and t h e  30th Anniversary 
of Bethany Lutheran Theological  Seminary. For your 
own e d i f i c a t i o n  and f o r  t h e  sake  of t h e  h i s t o r i c a l  
record we b r ing  you i n  t h i s  i s s u e  t h e  sermon preached 
i n  connection wi th  t h e  Grand Homecoming, Ju ly  24, 1977, 
by President-Emeritus B ,  W. Teigen, 
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SEMINARY CORNERSTONE LAYING 

The mid-October d a t e  (October 16)  chosen f o r  
t h e  l ay ing  of t h e  corners tone  of t h e  new b u i l d i n g  
of Bethany Lutheran Theologica l  Seminary was i n  
keeping wi th  a long t r a d i t i o n  i n  t h e  Synod, S ince  
t h e  founding of t h e  o ld  Norwegian Synod's f i rs t  
school  a t  Decorah, Iowa9 back i n  t h e  186OBs,  
October 14 has  been an  annivessary  f o r  remembering 
t h e  founders  of t h e  Synod and t h e i r  consec ra t i on  
and ded ica t ion  t o  C h r i s t i a n  educa t ion  and t h e  
t r a i n i n g  of p a s t o r s  and t eache r s ,  Many of t h e  
o ld  Norwegian Synod's school b u i l d i n g s  were dedi-  
ca ted  on o r  around t h e  14 th  of October.  

The f e s t i v e  s e r v i c e  f o r  t h e  Seminary Corner- 
s t o n e  Laying w a s  he ld  t h e  a f t e rnoon  of October 16,  
1977.  Because of a r a t h e r  c h i l l y  wind ,  t h e  major 
p o r t i o n  of t h e  s e r v i c e  w a s  he ld  i n  tke e s1 l ege  
gpnas ium,  a f t e r  which the assembly proceeded 
a c r o s s  t h e  s t r e e t  t~ t h e  cons%ruc t ion  s i t e  f o r  the  
corners tone  ceremony i t s e l f ,  

The preacher  f o r  t h e  day was President-Emeri tus  
B e  FJ. Teigen, p r e s iden t  of t h e  Seminary from 1950 
t o  1970, and Act ing Dean from 1959 t o  1968, H i s  
sermon appears  i n  t h i s  i s s u e  sf t h e  
Rev, Wilhelm W e  Pe te r sen ,  P r e s i d e n t  of t h e  Evan- 
g e l i c a l  Lutheran Synod, l a i d  t h e  co rne r s tone  i n  t h e  
Name of t h e  Tr iune  God. Otbers  t a k i n g  part I n  t h e  
s e r v i c e  were the Rev. Herbert  %arson,  Calmar, Iowa, 
s e c r e t a r y  of t h e  Board of Regents;  t h e  Rev, Alf 
Merseth, Northwood, Iowa, s e c r e t a r y  of t h e  ELS 
Board of T rus t ee s ;  and t h e  P r e s i d e n t  of t h e  Seminary, 
Theodore A. Aaberg. 

The Bethany Lutheran Col lege  Concert Choir,  
under t h e  d i r e c t i o n  of P ro f .  Randi E l l e f son ,  sang 
two s e l e c t i o n s ,  "Come, and Let  U s  Worship," by 
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A. Gretchaninoff, and "All Breathing Life, Sing 
and Praise Ye the Lord," by 3 .  S. Bach, The College 
Brass Choir accompanied the congregation's singing 
of "ye Lands, to the Lord," "Christ Is Our Corner- 
stone," and "God's Word Is Our Great Heritage," 
(Numbers 11, 130, and 137 respectively, from the 

) The Scripture readings were 
Psalm 87; I Cor. 1:18-24; and Luke 4:16-22. An 
offering was received for the Seminary Building 
Furnishings Fund. 

The following items were placed in the 
cornerstone: 

1 Bible, KJV, Old Testament and New Testament 

Seminary Catalogs: 
1 - 1968-71 bulletin, 1 sheet 
1 - 1971-73 catalog and application blank 
1 - 1977-80 catalog and application blank 

Bethany Lutheran College Catalog, 1977-79 

I Believe, 5 - ___---__ of the Formula of Concord, 1977 

Handbook of the Ministerial Acts ELS. -- -9 - 
Program, Cornerstone Laying Service, October 16, 

1977 
Lutheran Synod Quarterly, Vol. XVII, No. 4, 
Summer, 1977 

Anniversary Thankoffering Booklet 

Catechism, Martin Luther 

Sentinel, September 22, 1977; October 13, 1977 

Convention Echo, June 19-24, 1977 (Groundbreaking) 

Booklet on the Evangelical Lutheran Synod 

The Bethany Scroll, Vol. 51, No. 2, Sept. 29, 1977 
Vol. 51, No. 3, Oct. 14, 1977 

Bethany Lutheran College Report, October 1977, 
No. VI 

1977 Uncirculated U. S, Coins 

Pictures : 
Seminary at Madison 
Seminary at Robbinsdale 
Seminary at Hamline 
1976-77 Student body 
1976-77 Faculty 
Croundbreaking Ceremony, June 23, 1977 
Cornerstone Laying Ceremony, October 16, 1977 

Xerox Copies: 
1) 1946 Synod Report, pp. 60-66, establishing 

Bethany Lutheran Theological Seminary 
2) Nov. 12, 1946 ( v o l e  29, No, 21) Lutheran 

Sentinel, report of opening of the Seminary, 
Sermon, address, etc, 

3) 1976 Synod Report - p, 143, resolution 
regarding new seminary quarters, 

4 )  1974 Synod Report, pp. 88-92; 3-19; 122; 
138; 139 

Mankato Free Press, Friday, October 14, 1977; 
Article on Seminary Cornerstone Service. 



A. Gretchaninoff, and "All Breathing Life, Sing 
and Praise Ye the Lord," by 3 .  S. Bach, The College 
Brass Choir accompanied the congregation's singing 
of "ye Lands, to the Lord," "Christ Is Our Corner- 
stone," and "God's Word Is Our Great Heritage," 
(Numbers 11, 130, and 137 respectively, from the 

) The Scripture readings were 
Psalm 87; I Cor. 1:18-24; and Luke 4:16-22. An 
offering was received for the Seminary Building 
Furnishings Fund. 

The following items were placed in the 
cornerstone: 

1 Bible, KJV, Old Testament and New Testament 

Seminary Catalogs: 
1 - 1968-71 bulletin, 1 sheet 
1 - 1971-73 catalog and application blank 
1 - 1977-80 catalog and application blank 

Bethany Lutheran College Catalog, 1977-79 

I Believe, 5 - ___---__ of the Formula of Concord, 1977 

Handbook of the Ministerial Acts ELS. -- -9 - 
Program, Cornerstone Laying Service, October 16, 

1977 
Lutheran Synod Quarterly, Vol. XVII, No. 4, 
Summer, 1977 

Anniversary Thankoffering Booklet 

Catechism, Martin Luther 

Sentinel, September 22, 1977; October 13, 1977 

Convention Echo, June 19-24, 1977 (Groundbreaking) 

Booklet on the Evangelical Lutheran Synod 

The Bethany Scroll, Vol. 51, No. 2, Sept. 29, 1977 
Vol. 51, No. 3, Oct. 14, 1977 

Bethany Lutheran College Report, October 1977, 
No. VI 

1977 Uncirculated U. S, Coins 

Pictures : 
Seminary at Madison 
Seminary at Robbinsdale 
Seminary at Hamline 
1976-77 Student body 
1976-77 Faculty 
Croundbreaking Ceremony, June 23, 1977 
Cornerstone Laying Ceremony, October 16, 1977 

Xerox Copies: 
1) 1946 Synod Report, pp. 60-66, establishing 

Bethany Lutheran Theological Seminary 
2) Nov. 12, 1946 ( v o l e  29, No, 21) Lutheran 

Sentinel, report of opening of the Seminary, 
Sermon, address, etc, 

3) 1976 Synod Report - p, 143, resolution 
regarding new seminary quarters, 

4 )  1974 Synod Report, pp. 88-92; 3-19; 122; 
138; 139 

Mankato Free Press, Friday, October 14, 1977; 
Article on Seminary Cornerstone Service. 



I N I  

SERMON DELIVERED AT THE CORNERSTONE LAYING O F  
BETHANY LUTHERAN THEOLOGICAL SEMINARY 

Mankato, Minnesota 
October 16,  1977 

Bjarne W. Teigen 

PRAYER: I n  Thy name, oh Lord God, we a r e  assembled 
t o  l a y  t h e  corners tone  f o r  our new Seminary 
bui ld ing ,  We pray Thee, f o r  t h e  sake of 
our Savior ,  Thy Son Jesus  C h r i s t ,  t o  f i l l  
our h e a r t s  w i th  g r a t i t u d e  f o r  t h i s  p r i v i T  
lege .  But above and beyond t h i s ,  we pray 
Thee, d i r e c t  our eyes and t h e  eyes of t hose  
who teach  and study he re  beyond t h i s  bui ld-  
i ng  t o  t h e  bu i ld ing  not  made wi th  hands, 
e t e r n a l  i n  t h e  heavens. Amen. 

TEXT: "And I saw a new heaven and a new e a r t h :  
f o r  t h e  f i r s t  heaven and t h e  f i r s t  e a r t h  
were passed away; and t h e r e  was no more 
sea.  And I John saw t h e  holy c i t y ,  new 
Jerusalem, coming down from God out  of 
heaven, prepared a s  a  b r i d e  adorned f o r  
h e r  husband. And I heard a  g r e a t  vo ice  
out  of heaven saying,  Behold, t h e  taber -  
n a c l e  of God i s  wi th  men, and he  w i l l  
dwell  w i th  them, and they s h a l l  be h i s  
people, and God himself s h a l l  be w i t h  
them, and be t h e i r  God. And God s h a l l  
wipe away a l l  t e a r s  from t h e i r  eyes,  and 
t h e r e  s h a l l  be no more dea th ,  n e i t h e r  
sorrow, nor  c ry ing ,  n e i t h e r  s h a l l  t h e r e  
be any more pain:  f o r  t h e  former t h i n g s  
a r e  passed away. And he t h a t  s a t  upon 
t h e  throne  s a i d ,  Behold, I make a l l  t h ings  

new. And he s a i d  unto me, Write: f o r  
t hese  words a r e  t r u e  and f a i t h f u l .  And 
he s a i d  unto me, It is  done. I am Alpha 
and Omega, t h e  beginning and t h e  end. 
I w i l l  g ive  unto him t h a t  i s  a t h i r s t  of 
t h e  founta in  of t h e  water  of l i f e  f r ee ly . "  
Revelat ion 21:l-6. 

Fellow Redeemed -- Pres ident  Wilhelm Petersen ,  
Pres ident  Theodore Aaberg, Members of t h e  Board of 
Regents, of t h e  Faculty,  of t h e  Student Body, 
Friends of Bethany Lutheran Theological  Seminary: 

Grace be unto you and peace from God our Father  
and our Lord and Savior  J e s u s  C h r i s t ,  Amen. 

A s  we a r e  about t o  l a y  t h e  corners tone  of our 
new seminary bu i ld ing  we c a n ' t  he lp  not ing  t h a t  i t  
i s  a s u b s t a n t i a l  bui ld ing .  The p l ans  f o r  i t  have 
been c a r e f u l l y  formulated by t h e  bes t  a v a i l a b l e  
expe r t s  i n  va r ious  f i e l d s ,  The cons t ruc t ion  work 
is  done by s k i l l e d  hands, c a r e f u l l y  supervised by 
knowledgeable a r c h i t e c t s  and engineers .  Here we 
have good, honest workmanship, of t h e  bes t  and most 
enduring m a t e r i a l s  ava i l ab le .  This  bui ld ing ,  God 
w i l l i n g ,  is intended f o r  s e r v i c e  -- y e a r s  of s e r -  
v i c e  i n  t h e  work of t h e  Lord. 

A s  Pres ident  Aaberg has  pointed out  (Lutheran 
Sen t ine l ,  9/22/77),  t h e  cons t ruc t ion  of t h i s  
seminary bu i ld ing  is  a con t inua t ion  of s e v e r a l  
co l l ege  and seminary bu i ld ings ,  t h e  corners tones  
of which were l a i d  o r  t h e  ded ica t ion  was c a r r i e d  
out  i n  mid-October, This  i s  t r u e ,  because our 
Synod, t h e  Evangel ical  Lutheran Synod, i s  committed 
t o  t h e  same p r i n c i p l e s  a s  t h e  o l d  synod, t h a t  is,  
t o  preserve  and proclaim t h e  d o c t r i n a l  h e r i t a g e  of 
S c r i p t u r a l  and Confessional Lutheranism. 
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A l i t t l e  r e f l e c t i o n  on t h e  f a t e  of some of 
t h e  bu i ld ings  t h a t  housed our seminary over t h e  
pas t  hundred yea r s  w i l l  b r ing  a  no te  of sadness 
and soberness.  The seminary bu i ld ing  i n  Madison, 
Wisconsin, is  gone; before  i t  was razed i t  served 
a s  an  orphans' home. The seminary bu i ld ing  i n  
Robbinsdale, Minnesota, was destroyed by f i r e .  
Then, on October 14-15, 1899, a  most s u b s t a n t i a l  
bu i ld ing  was cons t ruc ted  i n  t h e  midway d i s t r i c t  
of S t .  Paul ,  t he  so-cal led Hamline Seminary. 
Anyone who saw t h a t  bu i ld ing  would recognize t h a t  
i t  was b u i l t  l i k e  a  mighty f o r t r e s s ,  wi th  w a l l s  
s e v e r a l  f e e t  t h i c k ,  But t h a t  bu i ld ing  served a s  
a  seminary f o r  our  church f o r  only e ighteen  o r  
twenty years .  It was then  turned over t o  another  
church body f o r  a  d i f f e r e n t  purpose. And j u s t  a  
couple yea r s  ago, t h e  wrecker 's b a l l  l a i d  t h a t  
waste,  Our present  seminary hasn ' t  r e a l l y  had a  
permanent home, but  has  e x i s t e d  i n  s e v e r a l  rooms 
wi th in  t h e  College complex. 

But it i s n ' t  j u s t  our Synod seminary t h a t  
has su f fe red  such a  f a t e  of not  having a  permanent 
bui ld ing .  A worse f a t e  than t h a t  can b e f a l l  a  
church when i t  l o s e s  i t s  d o c t r i n a l  h e r i t a g e  and 
t h e  reason f o r  which i t  ex i s t ed .  There i s  t h e  
s t r i k i n g  example of t h e  Univers i ty  a t  Wittenberg, 
which was p r a c t i c a l l y  new when Martin Luther came 
t h e r e  a s  a  t eache r  i n  t h e  e a r l y  1 5 0 0 ' ~ ~  Under God 
and througl-i Mart in Luther ' s  preaching and teaching ,  
t h i s  seminary became t h e  cen te r  of t h e  Lutheran 
Reformation* Twenty yea r s  a f t e r  Luther ' s  dea th ,  
however, i t  was t h e  s e a t  of h e r e s i e s  t h a t  were 
d e s t r u c t i v e  of C h r i s t ' s  doc t r ine .  Today t h e  
bu i ld ings  a r e  s t i l l  s tanding ,  a  g r e a t  monument t o  
t h e  e a r l y  b u i l d e r s .  But what i s  t h e r e  i s  not  a  
seminary o r  a  school  of Lutheran theology but  a  
museum -- a p l ace  where r e l i c s  a r e  s to red :  

Now, we do not  want t o  l a y  a  cornerstone here  
today t h a t  i t  may become a museum. Nor do we want 
t o  l a y  a  corners tone  f o r  a  bu i ld ing  t h a t  w i l l  pro- 
claim a Gospel which i s  not a  Gospel, 

Since our  purpose i s  h igher  than t h a t  l e t  us  
be s u r e  then,  a s  we l a y  t h i s  phys ica l  corners tone ,  
t h a t  we a r e  

"LAYING THE CORNERSTONE FOR GOD'S BUILDING 
NOT MADE WITH HANDS" 

It i s  q u i t e  evident  from t h i s  21st chapter  of 
t h e  Book of Revelat ion t h a t  S t ,  John i n  t h i s  v i s i o n  
sees  t h e  end of t h i s  present  world and t h e  new 
heaven and t h e  new e a r t h  which w i l l  r ep lace  i t ,  For 
he says  i n  t h e  previous chapter  t h a t  he saw a g r e a t  
whi te  throne and H i m  t h a t  s a t  upon i t ,  from whose 
f a c e  t h e  e a r t h  and t h e  heavens f l e d  away; and t h e r e  
was found no p lace  f o r  them, This  i s  t h e  holy c i t y  
t h a t  John s e e s ,  where God's s a i n t s  dwell ,  It i s  t h e  
f i n a l  consummation of a l l  of God's p l ans  and pur- 
poses with r e fe rence  t o  mankind. It is  t h e  goal  
towards which a l l  of GodPs weary p i lg r ims  a r e  jour- 
neying through t h i s  v a l e  of sorrows. 

This  i s  t h e  t abe rnac le  o r  house of God. God 
dwel ls  t he re :  "And I heard a  g r e a t  voice  out  of 
heaven saying,  Behold, t h e  t abe rnac le  of God i s  
wi th  men, and he w i l l  dwell  wi th  them, and they 
s h a l l  be h i s  people, and God himself s h a l l  be wi th  
them, and be t h e i r  God" (v, 3 ) ,  And John hea r s  t h e  
d i r e c t  testimony of Chr i s t  t h e  King Himself: "And 
he t h a t  s a t  upon t h e  throne s a i d ,  Behold, I make 
a l l  t h ings  new" (v, 5) .  Chr i s t  who s i t s  on t h e  
throne  makes a l l  t h ings  new. It is  t h e  God-man 
who exe rc i se s  a l l  a u t h o r i t y  and dominion i n  heaven 
and e a r t h  and who r u l e s  a l l  t h i n g s  f o r  t h e  good s f  
h i s  church, 
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Now, fe l low redeemed, t h i s  v i s i o n  i s  given us 
t h a t  we may run wi th  pa t i ence  t h e  r ace  t h a t  i s  s e t  
before  us.  But t h a t  r a c e  s t a r t s  r i g h t  here .  The 
c i t y  of God has i t s  beginning here  i n  time. S t .  John 
i n  h i s  f i r s t  l e t t e r  says ,  " ~ e l o v e d ,  now a r e  we t h e  
sons of God, and i t  doth not  y e t  appear what we s h a l l  
be; but  we know t h a t  when he s h a l l  appear,  we s h a l l  
be l i k e  him, f o r  we s h a l l  s e e  him a s  he is" ( 1  John 
3:3).  We a r e  H i s  c h i l d r e n  now, and t h e  promise i s  
t h a t  we s h a l l ,  l i k e  John, s ee  H i m  on H i s  th rone ,  
"as He is." 

John heard t h e  voice  from t h e  throne  cry  o u t ,  
"Behold, I make a l l  t h i n g s  new" (v. 5 ) ,  But t h a t  
a l ready happens i n  t h i s  l i f e ,  "Therefore i f  any man 
be i n  C h r i s t ,  he  is  a new c r e a t u r e ;  old t h i n g s  a r e  
passed away; behold, a l l  t h ings  a r e  become new" 
(2 Cor. 5:17). By f a i t h  i n  Jesus  Chr i s t  we a r e  * 

born again.  By f a i t h  we a r e  t h e  c i t i z e n s  of God's 
holy c i t y .  Paul  c e r t i f i e s  t h a t  we a r e  no longer  
s t r a n g e r s  and fo re igne r s  but  fe l low c i t i z e n s  wi th  
t h e  s a i n t s ,  and of t h e  household of God, b u i l t  upon 
t h e  foundat ion of t h e  a p o s t l e s  and t h e  prophets ,  
J e sus  Chr i s t  Himself being t h e  ch ief  corners tone  
(Eph. 2:19.20). 

We l a y  t h i s  cornerstone today because w e  confess  
"That a11  t h i n g s  a r e  of God who has reconci led  us 
t o  Himself by Jesus  Chr i s t  and has given us t h e  min- 
i s t r y  of r e c o n c i l i a t i o n "  (2  Cor. 5:18).  The min i s t ry  
of r e c o n c i l i a t i o n  i s  t h e  Gospel and t h e  proclaiming 
of i t  because it  t e l l s  us t h a t  t h e  middle w a l l  of 
s epa ra t ion  has  been broken down by t h e  l i f e  and dea th  
of Jesus  C h r i s t .  

The purpose of t h i s  bu i ld ing  whose corners tone  
we a r e  now l ay ing ,  is t o  house an i n s t i t u t i o n  whose 
s o l e  purpose i s  t o  prepare  se rvan t s  t o  preach Jesus 
Chr i s t  and H i m  c r u c i f i e d .  They w i l l  be c a l l e d  t o  be 

t h e  pub l i c  se rvan t s  of Jesus  C h r i s t ,  c ry ing  o u t ,  
"We pray you i n  C h r i s t ' s  s t e a d ,  be ye reconci led  
t o  God. For H e  kath made H i m  t o  be s i n  f o r  u s ,  
who knew no s i n ;  t h a t  we might be made t h e  r i g h t -  
eousness of God i n  Him"  (2  Cor . 5 : 20.21) . 

Now, t h e  purpose of our i n s t i t u t i o n  i s  a l s o  
found i n  t h e  words of t h e  t e x t  from t h e  Book of 
Revelat ion.  The Lamb on t h e  throne  says ,  "Write: 
f o r  t hese  words a r e  t r u e  and f a i t h f u l "  (v,  5 ) .  
Work he re  i s  based on t h e  convic t ion  t h a t  S c r i p t u r e  
is  t h e  d iv ine ,  i n f a l l i b l e  r e v e l a t i o n  of J e sus  Chr i s t  
and t h a t  every word is  t r u e  and f a i t h f u l ,  

Fur ther ,  H e  who s i t s  upon t h e  throne  d e c l a r e s ,  
"I am Alpha and Omega, t h e  beginning and t h e  end" 
(v. 6) .  Here it i s  t h e  purpose t o  speak of and t o  
only t h e  l i v i n g  God, t h e  only t r u e  God. Our teach- 
i n g  i s  t o  d e r i v e  from H i m  who has revea led  Himself 
through H i s  Word, and t h a t  w i l l  be  t h e  b a s i s  f o r  
a l l  t h e  i n s t r u c t i o n  here.  

Fu r the r ,  He who is  t h e  Alpha and t h e  Omega 
grac ious ly  says ,  "I w i l l  g ive  unto  him t h a t  i s  
a t h i r s t  of t h e  foun ta in  of t h e  water  of l i f e  f r e e l y "  
(v. 6) .  Here t h e  g l o r i f i e d  Savior  r e p e a t s  what He 
s a i d  t o  t h e  Samaritan woman when He was h e r e  on 
e a r t h  i n  t h e  f l e s h ,  "Whosoever s h a l l  d r ink  of t h e  
water  I s h a l l  g ive  him s h a l l  never  t h i r s t ;  but  t h e  
water  t h a t  I s h a l l  g ive  him s h a l l  be i n  him a 
w e l l  of water  spr inging  up i n t o  e v e r l a s t i n g  ' l i f e "  
(John 4:14). 

That i s  t h e  Gospel of f r e e  s a l v a t i o n  through 
f a i t h  i n  Jesus  C h r i s t  our Mediator and Redeemer. 
Only t h a t  w i l l  r e f r e s h  t h e  weary p i l g r i m  i n  t h i s  
land journeying towards a new Jerusalem, t h e  Holy 
Ci ty ,  t h e  h a b i t a t i o n  not  made wi th  hands, e t e r n a l  
i n  t h e  heavens, Only through t h a t  Gospel does God 
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is  t h e  d iv ine ,  i n f a l l i b l e  r e v e l a t i o n  of J e sus  Chr i s t  
and t h a t  every word is  t r u e  and f a i t h f u l ,  

Fur ther ,  H e  who s i t s  upon t h e  throne  d e c l a r e s ,  
"I am Alpha and Omega, t h e  beginning and t h e  end" 
(v. 6) .  Here it i s  t h e  purpose t o  speak of and t o  
only t h e  l i v i n g  God, t h e  only t r u e  God. Our teach- 
i n g  i s  t o  d e r i v e  from H i m  who has revea led  Himself 
through H i s  Word, and t h a t  w i l l  be  t h e  b a s i s  f o r  
a l l  t h e  i n s t r u c t i o n  here.  

Fu r the r ,  He who is  t h e  Alpha and t h e  Omega 
grac ious ly  says ,  "I w i l l  g ive  unto  him t h a t  i s  
a t h i r s t  of t h e  foun ta in  of t h e  water  of l i f e  f r e e l y "  
(v. 6) .  Here t h e  g l o r i f i e d  Savior  r e p e a t s  what He 
s a i d  t o  t h e  Samaritan woman when He was h e r e  on 
e a r t h  i n  t h e  f l e s h ,  "Whosoever s h a l l  d r ink  of t h e  
water  I s h a l l  g ive  him s h a l l  never  t h i r s t ;  but  t h e  
water  t h a t  I s h a l l  g ive  him s h a l l  be i n  him a 
w e l l  of water  spr inging  up i n t o  e v e r l a s t i n g  ' l i f e "  
(John 4:14). 

That i s  t h e  Gospel of f r e e  s a l v a t i o n  through 
f a i t h  i n  Jesus  C h r i s t  our Mediator and Redeemer. 
Only t h a t  w i l l  r e f r e s h  t h e  weary p i l g r i m  i n  t h i s  
land journeying towards a new Jerusalem, t h e  Holy 
Ci ty ,  t h e  h a b i t a t i o n  not  made wi th  hands, e t e r n a l  
i n  t h e  heavens, Only through t h a t  Gospel does God 



t h e  Holy S p i r i t  make a l l  t h i n g s  new. Only through 
t h a t  Gospel do w e  become new c r e a t u r e s  i n  C h r i s t  
J e sus ,  f i t  c i t i z e n s  f o r  t h e  heavenly Jerusalem. 

This  Gospel i s  t h e  assurance  given t o  every 
poor s i n n e r  i n  t h i s  world,  i n  t h e  words of I s a i a h ,  
"0 thou a f f l i c t e d ,  t o s sed  wi th  tempest,  and not  
comforted, behold, I w i l l  l a y  thy  s tones  w i t h  f a i r  
c o l o r s ,  and l a y  thy  foundat ions  w i t h  s apph i r e s ,  
And I w i l l  make thy  windows of a g a t e s ,  and thy  
g a t e s  of carbuncles  and a l l  thy  borders  of p leasan% 
s tones .  And a l l  thy  c h i l d r e n  s h a l l  be taught  of 
t h e  Lord; and g r e a t  s h a l l  be  t h e  peace of thy  
ch i ldrens '  ( I s a i a h  54 : l l -13) .  

Now t h i s  b u i l d i n g  which w e  a r e  e r e c t i n g  w i l l  
be a  f i n e ,  s u b s t a n t i a l ,  b e a u t i f u l  b u i l d i n g *  But . 
i t s  e x t e r i o r  and i n t e r i o r  f u r n i s h i n g s  w i l l  i n  no 
w i s e  compare w i th  t h a t  b u i l d i n g  which John d e s c r i b e s  
i n  t h i s  2 l s t  Book of Revela t ion  and which I s a i a h  
prophesied i n  h i s  f i f t y - f o u r t h  chap te r ,  This  bu i ld-  
i n g  be fo re  u s  may d isappear  from t h e  face of Mankato, 
because change and decay i n  a l l  around we s e e ,  It 
may become an instrument  f o r  some o t h e r  t y p e  of work, 
But, dea r  f r i e n d s ,  w e  are l a y i n g  t h e  co rne r s tone  f o r  
God's b u i l d i n g  no t  made w i t h  hands, because our  pur- 
pose i s  t o  t r a i n  and prepare  God's messengers t o  g e t  
up on t h e  w a l l s  of Zion and t o  proclaim w i t h  I s a i a h ,  
"Ho, every one t h a t  t h i r s t e t h ,  come y e  t o  t h e  wa te r s ,  
and he t h a t  h a t h  no money; come ye ,  buy, . . . 
without  money and wi thout  p r ice ' '  ( I s a i a h  5 5 : l ) .  h e n ,  

GLORY BE TO THE FATHER, AN7) TO THE SON, AND TO 
THE HOLY GHOST: AS I T  WAS I N  THE BEGINNING, I S  NOW, 
AND EVER SHALL BE: WORLD WITHOUT END. AHEN. 

THE CHRISTOLOGY OF S A I N T  I G N A T I U S ,  B I S H O P  O F  ANTIOCH: 
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Note: 

(Mr. F a l e i d e  has  provided t h e  r eade r s  of our 
w i t h  a s t i m u l a t i n g  s tudy  of t h e  Chris-  

to logy  of t h e  second century  C h r i s t i a n  mar tyr ,  
I g n a t i u s ,  Bishop of Antioch. The s tudy  i s  a  
model f o r  s c h o l a r l y  i n v e s t i g a t i o n  of what an 
e a r l y  t heo log ian  confessed regard ing  t h e  person 
of J e sus  C h r i s t .  

The s tudy  i s  s i g n i f i c a n t  f o r  s e v e r a l  reasons .  
I g n a t i u s  wrote  h i s  l e t t e r s  dur ing  t h e  f i r s t  h a l f  
of t h e  second century ,  long be fo re  t h e  Counci ls  
of Nicea (325) ,  Cons tan t inople  (381) ,  Ephesus 
(431),  and Chalcedon (4511, A t  t h e s e  Counci ls  
t h e r e  w a s  worked out  and con£ essed what ~ c r i p t u r e '  
t eaches  regard ing  J e s u s  C h r i s t ,  which can probably 
b e s t  be summarized i n  t h e  words of t h e  Council  of 
Chalcedon, "That t h e  one and t h e  same J e s u s  C h r i s t ,  
t h e  Son, t h e  Lord, t h e  on ly  Begotten, is  known i n  
two n a t u r e s  wi thout  being commingled, without  be ing  
segrega ted ;  t h e  d i f f e r e n c e  of t h e  n a t u r e s  be ing  i n  
nowise abo l i shed  on account of t h e  union bu t  t h e  
p e c u l i a r i t y  of each n a t u r e  be ing  r a t h e r  preserved 
and running toge the r  i n t o  one person and subs i s -  
tence" (T r ig . ,  p .  1109).  A read ing  of M r .  F a l e i d e ' s  
paper  w i l l  r e v e a l  t h a t  I g n a t i u s  i s  i n  l i n e  w i t h  t h e  
confess ions  of t h e s e  Councils.  

Fu r the r ,  t h e  B i b l i c a l  d o c t r i n e  of J e sus  C h r i s t  
has  been under cons t an t  a t t a c k ,  and i t  i s  today,  
n o t  on ly  by t h e  s e c u l a r  t heo log ians ,  such as 
Bultmann, e t  a l e  K a r l  Ba r th ' s  Modalism is  found 
throughout t h e  Reformed churches,  and i t  is taught  
i n  t h e  modern Lutheran c o l l e g e s  and seminar ies .  
And, f i n a l l y ,  one must never  f o r g e t  t h a t  t h e  o l d  
d i f f e r e n c e  between t h e  Reformed and t h e  Lutherans 
r ega rd ing  a l l  t h e  imp l i ca t i ons  of t h e  "'~ommunication 

of A t t r i b u t e s "  is  s t i l l  w i th  us .  M r .  Fa l e ide  
c a l l s  t o  our  a t t e n t i o n  " the  bo ldness  and unique- 
nes s  i n  Apos to l ic  and Apologet ic  l i t e r a t u r e  of 
I g n a t i u s '  c l a im  t h a t  'God s u f f e r s ' . "  One of t h e  
conc lus ions  t h a t  he draws from h i s  e x e g e t i c a l  
s tudy  of t h e  works of I g n a t i u s  on t h e  d o c t r i n e  of 
C h r i s t ' s  person i s  t h a t  " t h e r e  is  a  d u a l i t y  i n  
C h r i s t  of t h e  human and t h e  d i v i n e ,  n e i t h e r  of 
which i s  a s s e r t e d  a t  t h e  expense of t h e  o the r . "  
The essay  m e r i t s  c a r e f u l  s tudy .  

M r ,  F a l e i d e  i s  working on an advanced degree 
a t  t h e  Un ive r s i t y  of Iowa. He and M r s .  F a l e i d e  
a r e  members of our  P i l g r i m  congrega t ion  a t  
Waterloo, Iowa, BWT) 
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A .  In t roduc t i on :  Purpose and Framework 

The purpose of t h i s  paper  i s  t o  examine t h e  
c h r i s t o l o g y  i n  t h e  seven genuine e  istles of 
S a i n t  I g n a t i u s ,  Bishop of Antioch.' For t h i s  
s t udy ,  c h r i s t o l o g y  i s  de f ined  i n  t h e  narrow sense  
a s  an  i n v e s t i g a t i o n  i n t o  t h e  person of C h r i s t ,  
It answers t h e  ques t i on ,  "Who is  J e s u s  C h r i s t ? "  
T r i n i t a r i a n  and s o t e r i o l o g i c a l  concerns  are not  
excluded bu t  a r e  d i s cus sed  i n  o rde r  t o  develop 
I g n a t i u s '  c h r i s t o l o g y .  

Although m a t e r i a l  w i l l  be drawn from a l l  
seven e p i s t l e s ,  i t  w i l l  be  done s o  i n  t h e  frame- 
work provided by an  exeges i s  of Ephesians 7 : 2 .  
Thi s  " a n t i t h e t i c a l ,  two-membered f  ormulaVr2 i s  
p i v o t a l  t o  unders tanding  I g n a t i u s P  c h r i s t o l o g y ,  
e s p e c i a l l y  h i s  c la im t h a t  C h r i s t  i s  t h e  pe r sona l  
union of t h e  d i v i n e  and t h e  human. A s  such ,  i t  
can s e r v e  a s  t h e  c e n t e r  from which t o  exp lo re  h i s  
o t h e r  c h r i s t o l o g i c a l  concerns .  Os t ens ib ly  what 
f o l l ows  i s  an  e x e g e t i c a l  s tudy  of Ephesians 7 :2 ,  
b u t  one i n  which t h e  f u l l n e s s  of I g n a t i u s '  c h r i s -  
to logy  i s  revea led .  

B .  Tex tua l  C r i t i c i s m :  Ephesians 7 :2  

1, The Greek ~ e x t  : 

- 
Line  I. & i s  i a r p 6 s  ~ O T L V ,  ~ 

2. aapw~wds T E  wai ~ c v ~ u ~ a r ~ w 6 ~  

3.  y ~ v v q r b s  n a i  & y 6 v v q ~ o s ,  

7.  x p ~ r o v  x a ~ q r b s  wai T ~ T E  & K Q ~ ; S ,  

2 ,  Textua l  Problems: 

The on ly  s e r i o u s  t e x t u a l  problem occurs  i n  
L ine  4. Opinion is d iv ided  a s  t o  which is  o r i g i n a l ,  
4a o r  4b. ~ i ~ h t f o o t ,  fol lowed by ~ a k e ,  p r e f e r s  
4b ( i v  &VS~JTCY O E ~ S ) .  Th i s  r ead ing  i s  adopted by 
them f o r  f o u r  reasons :  (1) It i s  t o  be  found i n  
t h e  Armenian (A) v e r s i o n ;  (2)  It i s  found i n  e a r l y  
p a t r i s t i c  q u o t a t i o n s ;  ( 3 )  The l a t t e r  s u b s t i t u t i o n  
oE 4a ( i v  m p n i  Y E V ~ ~ E V O S  O E ~ S )  was made i n  a n  
e f f o r t  t o  f o r e s t a l l  an  A p o l l i n a r i a n  i n t e r p r e t a t i o n  
of L ine  4 ( i . e . ,  t h a t  t h e  d i v i n e  Logos r ep l aced  
t h e  human vogg i n  C h r i s t ) ;  (4 )  4a would break  t h e  
a n t i t h e t i c a l  c h a r a c t e r  of t h e  formula.  

However Camelot, fol lowed by G r i l l m e i e r  , ' 
p r e f e r s  4a,  a l though  Camelot concedes t h a t  due t o  
t h e  p a t r i s t i c  evidence,  4b " n s e s t  pa s  h r e j e t e r  
'a p r i ~ r i . " ' ~  They do s o  on t h e  s t r e n g t h  of t h e  
Greek (G) t e x t  and t h e  L a t i n  (L) v e r s i o n .  Fur- 
thermore,  Grillmeier r e j e c t s  t h e  an t i -Apo l l i na r i an  
c h a r a c t e r  a t t r i b u t e d  t o  4a by L i g h t f o o t ,  "Here 
t h e r e  i s  s imply a  c o n t r a s t  between t h e  r e a l i t y  of 
t h e  f l e s h  and of t h e  Godhead i n  C h r i s t  i n  t h e  
Johannine sense .  "' 

It is t o  be no ted  t h a t  t h i s  d i f f e r e n c e  i s  no t  
m a t e r i a l l y  s i g n i f i c a n t ,  accord ing  t o  t h e s e  s c h o l a r s ,  
f o r  unders tanding  I g n a t i u s '  c h r i s t o l o g y .  

C ,  Engl i sh  T r a n s l a t i o n :  

L ine  1. There i s  one phys i c i an ,  

2. f l e s h  and s p i r i t ,  
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- 
Line  I. & i s  i a r p 6 s  ~ O T L V ,  ~ 

2. aapw~wds T E  wai ~ c v ~ u ~ a r ~ w 6 ~  

3.  y ~ v v q r b s  n a i  & y 6 v v q ~ o s ,  

7.  x p ~ r o v  x a ~ q r b s  wai T ~ T E  & K Q ~ ; S ,  
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L ine  1. There i s  one phys i c i an ,  

2. f l e s h  and s p i r i t ,  



3. begot ten  and unbego t t en ,  

4 ,  a .  God became i n  f l e s h ,  
o r  

b ,  God i n  man, 

5 ,  i n  dea th  t r u e  l i f e ,  

6 ,  and of Mary and of God, 

7 ,  f i r s t  p a s s i b l e  and then  impass ib le ,  

8 ,  our  Lord Je sus  C h r i s t ,  

A s  t o  t h e i r  l i t u r g i c a l  c o n t e x t ,  Camelot a rgues  
a s  fo l lows:  S ince  many of t h e s e  "moments9' i n  t h e  
l i f e  of J e sus  f i n d  a  p l ace  i n  e a r l y  bapt i smal  c reeds  
(e ,  g. , "The Apos t l e ' s  c r eedPs ) ,  one can assume t h a t  
t h e i r  appearance i n  I g n a t i u s  speaks t o  t h e  same 
con tex t ,  Camelot sugges t s  t h a t  t h e  formulas were 
" u t i l i s & e s  p e u t g t r e  dans l a  l i t u r g i e  du baptgme ou 
de  l ' e u c h a r i s t i e , " l l  The warran t  f o r  t h i s  is  t h e  
emphasis which I g n a t i u s  p l a c e s  on t h e  sacraments ,  
bo th  on bapt ism ( c f .  Smyr. 8:2 and Poly. 6:2) and 
on t h e  e u c h a r i s t  (e .g .  Eph. 2 0 ~ 2 ;  P h i l .  4 : l ;  and 
Smyr. 7 ~ 1 ) ~  

It should be noted t h a t  t h i s  i s  p r e c i s e l y  
According t o  Camelot, I g n a t i u s  r epea t ed ly  

expresses h i s  f a i t h  "en formules d 6 . h  ster60typ6es 
et fixGes par  1' usage l i t u r g i q u e .  I g n a t i u s  has  
a t  hand from h i s  l i t u r g i c a l  community c h r i s t o l o g i c a l  
formulas with which t o  express h imse l f ,  For example, 
i n  h i s  oppos i t i on  t o  t hose  who deny the  r e a l i t y  of 
C h r i s t ' s  humanity ( i ,e , ,  t h e  d o c e t i s t s ) ,  Ignatius 
will repeat important  "momentss' i n  t h e  l i f e  of 
Jesus. H e  pojints t o  the  b i r t h  o f  Je sus  (e ,g .  Eph, 
19 :1 ,  %8:2; and 1 1 : l )  by Mary (e, 
18:2, and % 9 : l ) ,  i s  a v i r g i n  (c f ,  
J e s u s  i s  of " the  seed of  avid'^ ( e e g e  
2 0 ~ 2 ;  and %raL 9 : l )  a s  w e l l  as "of % 

S p i r i t a '  (ef , 18:2) ,  H e  even "ate and drank" 
f a 9 I g n a t i u s  a lso stresses t h e  f a c t  
t h a t  C h r i s t  t r u l y  s u f f e r e d  ( c f ,  2O:l and TraI.  
l 8 :1 )  under P i l a t e  ( e .g ,  e 11~1; T r a l *  9 : l ;  
and l : 2 )  and t h a t  h i s  pa s s ion  was r e a l  ( e . g e  

e l1:l; 1:2, and 2 :1 ) ,  To c l i n c h  h i s  
arguments a g a i n s t  t h e  d o c e t i s t s ,  I g n a t i u s  c la ims 
t h a t  J e s u s  was even r e s u r r e c t e d  i n  t h e  f l e s h  ( c f .  

3 )  The frequency wi th  which t h e s e  ph ra se s  
occur ,  o f t e n  i n  t h e  same o r d e r ,  l e a d s  one t o  con- 
c lude  t h e i r  usage i s  formal ized ,  

t h e  view through which Bousset unders tands  t h e  
C h r i s t i a n i t y  of I g n a t i u s  and h i s  c h r i s t o l o g y ,  
C h r i s t i a n i t y  i s  e s s e n t i a l l y  a  " c u l t i c  soc i e ty"  
which worships i t s  Lord, C h r i s t .  

Everywhere t h e  same p i c t u r e  comes t o  
our  view, C h r i s t i a n i t y  i s  C h r i s t  c u l t u s ,  
a  C h r i s t i a n  c o m u n i t y  is a  c u l t i c  s o c i e t y  
which i s  focused upon t h e  person of Chr i s t . 12  

Bousset understands t h a t  f o r  I g n a t i u s  "Chr i s t  i s  
t h e  new God of t h e  new c u l t i c  society."13 H e  s ays  
t h i s  on t h e  s t r e n g t h  of t h e  l a r g e  n  
i n s c r i p . ,  1:1, 7:2, 15:3,  18:2, and 
r e f e r e n c e s  t o  J e s u s  C h r i s t  a s  "God,'" 

The problem wi th  Bousse tPs  i n t e r p r e t a t i o n  
l i e s  no t  w i t h  h i s  emphasis on t h e  C h r i s t  c u l t ,  bu t  
w i th  h i s  one-sidedness.  To be  s u r e ,  t h e  c u P t i c  
c o m u n i t y  worships C h r i s t  a s  i t s  God; bu t  I g n a t i u s  
makes a d i s t i n c t i o n  i n  t h e  Godhead between t h e  
Fa the r  and t h e  Son (e .g .  Eph. i n s c r i p , ;  Mage 3 : l ;  
and T r a l .  i n s c r i p . ) .  Both t h e  Fa the r  and t h e  Son 
a r e  God and, as w i l l  be  seen  l a te r ,  t h e  Son and 
t h e  Fa the r  are equa l  from t h e  beginning ( c f .  
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Mag. 6:12). Bousset's treatment shortchanges the 
worship of "God and Father." 

Ephesians 7 : 2  should be seen in some such 
similar context, It is a creedal formula which 
Ignatius knows from the liturgical life of the 
Christian community at Antioch, In his commen- 
tary, Camelot agrees with Bauer to the effect 
that what we find in Eph. 7:2 is an early Chris- 
tian hymn. He says 

11 n'est pas invraisemblable de 
supposer avec Bauer que ce texte si 
nettement rythme pourrait etre ly echo 
d'une hymne chrGtienne, d&j& en usage 
dans 19Eglise avant saint Ignace. l4 

To trace backward in time, the antithetical 
character of Eph. 7:2, especially Line 2, is remi- 
niscent of, if not an allusion to9 l5 Romans 1 : 3.4. 
This later passage can be constructed so as to 
point out its structural and material similarities 
with Eph* 7:2. 16 

I I1 
(b) -roB y ~ v o p i v o u  v.4 T O B  6 p ~ a 8 6 v ~ o ~  

(c) t n  o n k p p a ~ o s  O a u ~ 6  u i o g  O E O G  i v  G U V & ~ E L  

(d) na-rh a&pna n a ~ &  ~ v ~ g p a  & y ~ w a G v q s  
65 & v a o ~ h o ~ w s  venpGv 

(a) ' 1qoo9 X p ~ o r o D  ~ 0 5  K v p ~ o u  ;pGv 

The points of comparison are noteworthy. The 
subject of both is the same - Jesus Christ, our Lord. 
They in fact both end with this formula, Further- 
more, who this Jesus Christ is, is described anti- 
thetically by bringing together opposites and 

holding them in tension. In Ignatius, it is the 
formula "sarx-pneuma" and in Saint Paul, it is 
"kata sarka - kata pneuma." One side of the anti- 
thesis is not asserted at the expense of the other. 

This is not to say that Paul had in mind 
exactly what Ignatius did. As will be shown later, 
pneuma and sarx are equivalent in Ignatius for the 
divine and the human, The purpose of 
to stress in repeated antithetical members the 
duality in Christ's being, They refer to the two 
natures (to use a later vocabulary) in Christ. 
This is not the case for Paul. 

Paul is here contrasting not so 
much the two 'natures8 (in the same way 
as the diphysitism of later christology) 
as two conditions under which Christ 
exists and the effects which these candi- 
tions have on one and the same kind of 
existence in Christ, that is, his fleshly 
nature. 1'7 

The humiliation of the servant determined by the 
incarnation is here contrasted by Paul with the 
exaltation of the Lord by the Spirit, 

Yet, in spite of this difference, it does not 
seem unreasonable to suggest that Eph, 7 : 2  repre- 
sents a material addition or supplement to the 
structure provided by Rom, 1~3.4. But be that 
as it may, the point to be made is that there does 
seem to be a precedent in the earlier tradition 
to what we find in Eph. 7:2, 

To trace forward in time, there is a remark- 
able similarity between Eph. 7 :2 and a passage18 
in TertullianPs de Carne Christi, 5. The resem- 
blance is so close that for Eightfoot it cannot 
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be  a  mere co inc idence ,  b u t ,  i n  f a c t ,  must mean 
t h a t  T e r t u l l i a n  i s  l i t e r a r i l y  dependent upon 
I g n a t  i u s  

Ephesians 7:2 i s  n o t  t h e  on ly  t i m e  I g n a t i u s  
w i l l  u s e  a  s e r i e s  of a n t i t h e s e s  t o  exp re s s  t h e  
d u a l i t y  i n  C h r i s t .  Another important  i l l u s t r a -  
t i o n  i s  Polycarp 3: 2. I n  Poly.  3 :  1, I g n a t i u s  
warns Polycarp and t h e  Church of Smyrna t o  be on 
guard a g a i n s t  t h o s e  who " teach  s t r a n g e  d o c t r i n e , "  
Though n o t  e x p l i c i t l y  i d e n t i f i e d ,  i t  i s  c l e a r  from 
what fo l lows  i n  3: 2 t h a t  he i s  r e f e r r i n g  t o  t h e  
d o c e t i s t s .  A s  i s  t h e  c a s e  w i t h  Eph. 7:2, I g n a t i u s  
wants t o  a f f i r m  t h e  humanity of C h r i s t ,  b u t  n o t  a t  
t h e  expense of h i s  d i v i n i t y .  Both a r e  he ld  to -  
g e t h e r  i n  t e n s i o n ,  I g n a t i u s  s ays  t h a t  Polycarp 
is  t o  w a i t  f o r  one who is  

Line  1. ~ b v  d X p o ~ o v ,  
t i m e l e s s  o r  e t e r n a l ,  

2. ~ b v  & b p a ~ o v  ~ b v  6 ~ ' : ~ ~ s  6pardv 
i n v i s i b l e  f o r  u s  v i s i b l e  

3.  ~ b v  &$q~&cpn~ov ,  
i n t a n g i b l e ,  

4 .  ~ b v  &na$n ~ b v  6~':ptis n a 8 n ~ 6 v  
impas s ib l e ,  f o r  u s  p a s s i b l e ,  

The s u b j e c t  can be none o t h e r  t han  J e s u s  
C h r i s t .  I g n a t i u s  can p r e d i c a t e  of t h i s  s u b j e c t  
bo th  d i v i n e  ( r ep re sen t ed  by t h e  le f t -hand  column) 
and human ( r ep re sen t ed  by t h e  r ight-hand column) 
a t t r i b u t e s ,  H e  is bo th  God and man. It i s  i n t e r -  
e s t i n g  t o  n o t e  t h a t  I g n a t i u s  ha s  h e r e  r eve r sed  
himself  i n  h i s  o r d e r  of p r e s e n t a t i o n .  I n  Eph. 7:2 
t h e  humanity i s  s t r e s s e d  f i r s t ,  bu t  i n  Poly.  3:  2 
t h e  divinity i s  s o  s t r e s s e d .  The o r d e r  appears  t o  
be  r e v e r s i b l e .  

E. Exeaes i s :  

1. In t roduc t ion :  

I g n a t i u s  w r i t e s  t o  t h e  church a t  Ephesus t h a t  
t h e i r  bishop,  Onesimus, has  informed him t h a t  no 
heresy  ( a i p ~ o ~ ~ )  i s  t o  be found amongst them. 
They, i n  f a c t ,  l i s t e n  t o  no one who does no t  speak 
about  J e s u s  C h r i s t  " i n  t r u t h "  (cv & A ~ $ E < ~ ) ,  
Eph. 6:Ze 

I g n a t i u s  goes on t o  warn them about t h e  ex i s -  
t ence  of h e r e t i c a l  t e a c h e r s  ( i , e . ,  t h o s e  who do 
n o t  speak about  C h r i s t  i n  t r u t h ) .  One must be 
e s p e c i a l l y  on guard because t hey  are c a l l i n g  them- 
s e l v e s  C h r i s t i a n s  (Eph. 7 : l ) .  The i r  d o c t r i n e ,  
however, w i l l  expose them f o r  what they  a r e  - 
"wild beas t s "  and "ravening dogs." 

The heresy  of which I g n a t i u s  speaks i s  n o t  
i d e n t i f i e d .  W e  can  assume i t  t o  be  docet ism be- 
cause of t h e  s t r o n g  emphasis on t h e  humanity of 
C h r i s t  i n  what f o l l ows  i n  Eph. 7 9 2 .  That doce- 
t i s m  i s  a n  eve r - r ecu r r i ng  problem f o r  I g n a t i u s ,  
is a t t e s t e d  t o  by t h e  f a c t  t h a t  h e  speaks o u t  
a g a i n s t  i t  i n  s i x  of h i s  seven e p i s t l e s  ( t h e  one 
excepted i s  Romans), The immediate con t ex t  of 
Eph. 7 9  2 s  a  polemic a g a i n s t  docet ism,  

Ephesians  7:2 i t s e l f  i s  a c r e e d a l  formula 
a r i s i n g  from a  l i t u r g i c a l  s e t t i n g ,  It i s  composed 
of s i x ,  a n t i t h e t i c a l ,  two-term members b racke ted  
by t h e  c h r i s t o l o g i c a l  t i t l e s  "one physician ' '  and 
"Jesus  C h r i s t  our  Lord," The purpose of t h e  an- 
t i t h e s e s  i s  t o  f u r t h e r  c l a r i f y  who t h i s  s u b j e c t  i s ,  
An a n t i t h e s i s  ho ld s  i n  t e n s i o n  two exp re s s ions  
which a r e  oppos i t e  b u t  which n e v e r t h e l e s s  a f f i r m  
t h e  one s u b j e c t .  I n  t h i s  c a se ,  t h e  g e n e r a l  an- 
t i t h e s i s  which i s  p r e d i c a t e d  of J e s u s  C h r i s t  i s  
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humanity-divini ty .  A l l  t h e  exp re s s ions  i n  t h e  
le f t -hand  column p o i n t  t o  h i s  humanity. Each 
exp re s s ion  of h i s  humanity i s  matched by an  oppo- 
s i t e  i n  t h e  r ight-hand column which i s  i n d i c a t i v e  
of h i s  d i v i n i t y .  Th i s  one-to-one correspondence 
means t h a t  n e i t h e r  t h e  humanity nor  t h e  d i v i n i t y  
a r e  a f f i rmed  i n  such a  way a s  t o  l e s s e n  t h e  r e a l i t y  
of t h e  o t h e r .  I g n a t i u s '  fundamental  a s s e r t i o n  i s  
t h a t  J e s u s  C h r i s t  i s  t h e  pe r sona l  union of t h e  
human and t h e  d i v i n e ;  he  i s  t h e  God-man. 

2. L ine  1: There i s  one phys i c i an ,  

J e sus  C h r i s t  is  t h e  "Physicianf1 ( i a r p b s )  . 
Thi s  is a  c h r i s t o l o g i c a l  t i t l e .  It appea r s  on ly  
once i n  t h e  e p i s t l e s  of I g n a t i u s .  According t o  
Bousset ,  t h i s  i s  i t s  e a r l i e s t  occur rence  i n  pos t -  
a p o s t o l i c  C h r i s t i a n i t y .  20 He t r a c e s  i t s  o r i g i n  * 

back t o  t h e  mystery c u l t s  which have a t  t h e  c e n t e r  
of t h e i r  worship,  t h e  Savior  (owrfip). One such 
s a v i o r  i s  Asc lep ius ,  t h e  i a r p d s  - owrfip. The two 
t i t l e s  must be  c l o s e l y  r e l a t e d .  Bousset r ea sons  
t h a t  a s * t h e  C h r i s t  c u l t  develops i t s  s a v i o r  C h r i s t ,  
i t  would n a t u r a l l y  a t t a c h  r e l a t e d  c i t l es  and con- 
c e p t s ,  one such be ing  i a r p d s .  

However, i f  Corwin i s  r i g h t  i n  h e r  c la im t h a t  
I g n a t i u s  and t h e  C h r i s t i a n  community a t  Ant ioch 
knew Matthew, 21 t hen  one would n o t  need t o  l ook  
beyond t h e  s y n o p t i c s  (cf  Matt .  9:12) f o r  i t s  
o r i g i n .  I n  bo th  c a s e s ,  J e s u s  a s  t h e  phys i c i an  
t r e a t s  h i s  p a t i e n t s ,  b u t  t h e r e  is  a  d i f f e r e n c e .  
I n  t h e  gospe l s ,  J e s u s  h e a l s  t h e  s i n n e r s  who a r e  
i n  need of repentance ,  bu t  i n  I g n a t i u s ,  J e s u s  
t r e a t s  t h e  church who i s  t o  be  p r o t e c t e d  from t h e  
"wild dogs" o r  h e r e t i c s .  The frame of r e f e r e n c e  
is q u i t e  d i f f e r e n t .  

The phys i c i an  i s  "one ( E ~ s ) .  " The "one" i s  
i n  c o n t r a s t  t o  t h e  d u a l i t y  which fo l l ows .  The 

c la im is  made t h a t  t h e  phys i c i an ,  r e g a r d l e s s  of 
t h e  dua l  make-up of h i s  be ing ,  i s  s t i l l  one be ing .  

3 ,  Line 2: f l e s h  and s p i r i t ,  

What meaning does I g n a t i u s  g i v e  t o  " f l e s h  and 
1 s p i r i t ? "  It i s  important  t o  bea r  i n  mind t h a t  

t h i s  combination of f l e s h  and s p i r i t  can  appear  
i n  two d i f f e r e n t ,  b u t  n o t  u n r e l a t e d  c o n t e x t s ,  
anthropology and c h r i s t o l o g y .  According t o  Igna- 
t i u s ,  both C h r i s t  and man a r e  a  union of f l e s h  
and s p i r i t .  However, t h e  terms " f lesh"  and " s p i r i t "  
mean something d i f f e r e n t  when a p p l i e d  t o  man than  
when app l i ed  t o  C h r i s t ,  

The anthropology of I g n a t i u s  i s  a  dual ism be- 
tween f l e s h  and s p i r i t  ( c f .  Mag. 1: 2,  13:  1 . 2 ;  
T r a l .  i n s c r i p . ,  12: 1; Rom. i n s c r i p . ;  Sm r 
12: 2,  13: 2; and Poly.  1: 2, 2: 2 ,  5: +"'T: 1 ) .  
speak i n  t h e s e  terms is  remin iscen t  of Pau l*  
Although t h e  terms themselves  may be  Paul isms,  
t h e i r  meaning is d i f f e r e n t .  

For Pau l ,  f l e s h  and s p i r i t  a r e  two powers23 
vying f o r  t h e  c o n t r o l  of man. The s p i r i t  i s  set 
i n  oppos i t i on  t o  t h e  f l e s h  a s  t o  which w i l l  be  
t h e  dominating p r i n c i p l e 2 4  i n  man's l i f e .  I n  
Romans 8, Pau l  s e t s  ou t  t h e  two a l t e r n a t i v e s ,  
One can l i v e  e i t h e r  accord ing  t o  t h e  f l e s h  o r  
accord ing  t o  t h e  s p i r i t ,  I n  a  l i f e  of t h e  f l e s h ,  
one s u f f e r s  under t h e  i l l u s i o n  t h a t  he  can f u l f i l l  
t h e  Law; hence, he  t r u s t s  i n  h i s  own r i gh t eous -  
n e s s ,  The f a c t  i s ,  however, t h a t  he  cannot  obey 
t h e  Law and he  f a l l s  under t h e  dominion of s i n  
and dea th .  Conversely,  i n  a  l i f e  of t h e  s p i r i t ,  
one looks  n o t  t o  himself  f o r  t h e  f u l f i l l m e n t  of 
t h e  law but  t o  t h e  God whose Son d i d  f u l f i l l  t h e  
Law f o r  us .  I n  doing s o  one is  p laced  under t h e  
power of t h e  s p i r i t  and f r e e d  from s i n  and dea th .  
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t h e  dominating p r i n c i p l e 2 4  i n  man's l i f e .  I n  
Romans 8, Pau l  s e t s  ou t  t h e  two a l t e r n a t i v e s ,  
One can l i v e  e i t h e r  accord ing  t o  t h e  f l e s h  o r  
accord ing  t o  t h e  s p i r i t ,  I n  a  l i f e  of t h e  f l e s h ,  
one s u f f e r s  under t h e  i l l u s i o n  t h a t  he  can f u l f i l l  
t h e  Law; hence, he  t r u s t s  i n  h i s  own r i gh t eous -  
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t h e  Law and he  f a l l s  under t h e  dominion of s i n  
and dea th .  Conversely,  i n  a  l i f e  of t h e  s p i r i t ,  
one looks  n o t  t o  himself  f o r  t h e  f u l f i l l m e n t  of 
t h e  law but  t o  t h e  God whose Son d i d  f u l f i l l  t h e  
Law f o r  us .  I n  doing s o  one is  p laced  under t h e  
power of t h e  s p i r i t  and f r e e d  from s i n  and dea th .  



S p i r i t  and f l e s h  a r e  two war r ing  p r i n c i p l e s  f o r  
t h e  r u l e  of human ex i s t ence .  

To be s u r e ,  t h i s  does not  exhaust  t h e  f u l l  
meaning which Pau l  g i v e s  t o  t h e s e  terms,  whether 
t hey  occur  s e p a r a t e l y  o r  i n  con junc t ion  w i t h  each 
o the r . 25  The p o i n t  t o  b e  made i s  t h a t  i t  i s  an  B 

important  unders tanding  absen t  from t h e  thought  of 
I g n a t i u s  , 26 

* 

For I g n a t i u s ,  f l e s h  and s p i r i t  a r e  t h e  two 
c o n s t i t u e n t  e lements  of human n a t u r e  ( c f . ,  e . g , ,  
Poly.  2:2) .  They a r e  no t  t h e  powers over  human 
e x i s t e n c e ,  a s  i n  Pau l ,  bu t  a r e  t o  be  seen  a s  
equ iva l en t  t o  a  body (aGpa) - s o u l  (4~x6) dich-  
otomy. 27 They a r e  t h e  two component p a r t s  of 
an th ropo log i ca l  anatomy, 

A c lue28  t o  what I g n a t i u s  may mean by s p i r i t  
and f l e s h  i s  provided by Rom, 3: 2 where I g n a t i u s  
a sks  of t h e  church a t  Rome t h a t  they  "only pray  
f o r  me f o r  s t r e n g t h ,  bo th  inward and outward 
(?OW$EV T E  n a ~  $ < w ~ E v ) , "  The f l e s h  i s  t h e  "ou t e r , "  
It i n d i c a t e s  t h e  p h y s i c a l ,  t a n g i b l e  c h a r a c t e r  of 
humanity. The S p i r i t  is t h e  " inner . "  It i s  the 
"animating l i f e - p r i n c i p l e  of t h e  C h r i s t i a n .  "29 
Thi s  i s  e s p e c i a l l y  t r u e  of h i s  moral and r e l i g i o u s  
concerns  ( c f .  Eph. 5: 1 .8 ,  11: 2; and Mag. 1 3 ) .  
The con junc t i on  of f l e s h  and s p i r i t  i f  unders tood 
a s  i n n e r  and o u t e r  would sugges t  t h a t  i t  i s  used 
by I g n a t i u s  t o  d e s i g n a t e  man i n  h i s  completeness 
o r  wholeness,  

The c h r i s t o l o g y  of I g n a t i u s  a l s o  employs t h e  
conjunc t ion  of s p i r i t  and f l e s h .  The i r  meanings 
a r e  no l onge r  t h e  same, Given t h e  a n t i t h e s e s  
t h a t  f o l l ow  i n  Eph. 7:2, aapn~wdg,  s i n c e  i t  i s  
a s s o c i a t e d  w i t h  t h e  exp re s s ions  y e v v q ~ b g ,  6v 
&v8pJny ,  kv 8av&ry, k n  Mupias, and naeqrbs can  

mean no th ing  o t h e r  than  t h e  humanity of C h r i s t ,  
Furthermore,  t h i s  f l e s h  of C h r i s t  i s  humanity i n  
a l l  i t s  an th ropo log i ca l  f u l n e s s .  C h r i s t  ha s  bo th  
f l e s h  and s p i r i t  i n  t h e  above mentioned s ense  
( c f . ,  e .g . ,  Smyr. 3 ~ 2 ) .  Conversely,  x v ~ u p a ~ ~ n d s  
s i n c e  it i s  a s s o c i a t e d  w i t h  t h e  o p p o s i t e  expres- 
s i o n s  &y6vvqros, 0605, & x ~ $ L v < ,  & n  @ E O ~ ~  and 
&na8<s can r e f e r  t o  no th ing  l e s s  t han  t h e  d i v i n i t y  
of C h r i s t .  

Such an  i n t e r p r e t a t i o n  i s  c o l l a b o r a t e d  e l s e -  
where i n  t h e  w r i t i n g s  of I g n a t i u s ,  An important  
example is  3 : 3 ,  I g n a t i u s  a rgues  i n  t h i s  
passage a g a i n s t  t h e  d o c e t i s t s  and a f f i r m s  t h a t  
t h e  r e s u r r e c t i o n  of Christ  was i v  oapnl .  By asso-  
c i a t i n g  t h e  f l e s h  w i t h  t h e  f u n c t i o n s  of e a t i n g  and 
d r i n k i n g ,  he  makes i t  equ iva l en t  t o  humanity. 
Likewise,  by c o j o i n i n g  t h e  s p i r i t  w i t h  t h e  F a t h e r ,  
he  i n d i c a t e s  d i v i n i t y ,  

It has  been suggested30 t h a t  f l e s h  and s p i r i t  
a r e  on to%og ica l  terms f o r  I g n a t i u s ,  They repre-  
s e n t  a  development over  t h e i r  e s c h a t o l o g i c a l  mean- 
i n g  i n  S a i n t  Pau l  and a r e  i n  I g n a t i u s  "metaphysics$ 
substances ,"  They have been "informed by t h e  
H e l l e n i s t i c  p h i l o s o p h i c a l  c a t e g o r i e s  s f  subs t ances  
and n a t u r e s . "  I n  o t h e r  words, whatever i t  i s  t h a t  
makes humans human I g n a t i u s  de s igna t ed  by f l e s h  
and whatever makes t h e  d i v i n e  d i v i n e  he  d e s i g n a t e s  
s p i r i t ,  

According t o  Grillmeier,31 i n  t h e  h i s t o r y  of 
t h e  dogma of C h r i s t ,  I g n a t i u s  r e p r e s e n t s  a  "pneuma- 
sa rx"  c h r i s t o l o g y .  I t s  o r i g i n  i s  t o  be seen  i n  
Pau l  (cf  . , Rom. 1: 3, 4) and i t  s u b s i d e s  w i t h  t h e  
advent  of t h e  "logos-sarxv'  c h r i s t o l o g y  of t h e  
Apologis t s .  The r ea son  g iven  by G r i l l m e i e r  f o r  
t h i s  t r a n s i t i o n  is  t h a t  a s  C h r i s t i a n i t y ,  espe- 
c i a l l y  i n  h e r  t heo log i ans ,  conf ron ted  Greek 
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phi losophy she  had t o  drop "pneuma" i n  f avo r  of 
"logos" because i n  S to i c i sm  "pneuma" can have a 
m a t e r i a l  dimension. 

4 ,  L ine  3: bego t t en  and unbegot ten 

YEVVTIT'OS and & Y E $ V ~ T O S  can be t r a n s l a t e d  
l i t e r a l l y  a s  "begotten" and "unbegotten" respec-  
t i v e l y .  I g n a t i u s  i s  say ing  t h a t  i n  h i s  humanity 
C h r i s t  is bego t t en  and i n  h i s  d i v i n i t y  he  i s  
unbegot ten.  

Th i s  terminology proves  t o  be prob lemat ic  
i n  l i g h t  of t h e  l a t e r  Arian cont roversy .  32 I n  
I g n a t i u s ,  t h e s e  terms a r e  being a p p l i e d  t o  C h r i s t  
w i t h  r e s p e c t  t o  h i s  d u a l  n a t u r e .  By t h e  Counci l  
of Nicea,  t h e s e  same terms were be ing  used t o  
he lp  d i s t i n g u i s h  i n  t h e  Godhead between t h e  Fa the r  
and t h e  Son, The Fa the r  i s  "unbegotten." The Son 
i s  "begot ten."  These a r e  pe r sona l  p r o p e r t i e s  
which make c l e a r  t h e  d i f f e r e n c e  and t h e  r e l a t i o n -  
s h i p  between t h e  f i r s t  and second persons  of t h e  
T r i n i t y .  

~ l o n ~ s i d e  t h i s  p a i r ,  t h e r e  i s  a second, 
ycvvnrog and &y6vvq~os ,  which can be  t r a n s l a t e d  
"born" and "unborn" r e s p e c t i v e l y .  They were l a t e r  
used t o  c o n t r a s t  t h e  human and t h e  d i v i n e .  A 
p rope r ty  of humanity i s  t h a t  i t  is born ,  Con- 
v e r s e l y ,  t h e  p rope r ty  of d i v i n i t y  is  t h a t  i t  i s  
unborn, Unl ike humanity, i t  never  comes i n t o  
e x i s t e n c e ,  b u t  always is. 

It is  c l e a r  t h a t  t h i s  i s  what I g n a t i u s  means 
when h e  u se s  ~ E V V I ) T " O S  a ~ i d  & y 6 v v q ~ o s .  Regard less  
of what t h e  t e r m s  may have l a t e r  meant a s  a r e s u l t  
of  t h e  Ar ian  cont roversy ,  t hey  a r e  f o r  I g n a t i u s  
p r o p e r t i e s  of human and d i v i n e  essence .  It i s  f o r  

t h i s  reason  t h a t  G r i l l m e i e r  p r e f e r s  t o  t r a n s l a t e  
t h i s  phrase  a s  "born and unborn." 

The p o i n t  of t h i s  con junc t ion  is  t o  stress, 
on t h e  one hand, t h e  i n c a r n a t i o n  of C h r i s t  a s  a 
human f i g u r e  and, on t h e  o t h e r  hand, t h e  pre- 
e x i s t e n c e  of C h r i s t  a s  a d i v i n e  f i g u r e .  Both con- 
c e p t s ,  i n c a r n a t i o n  and pre -ex is tence ,  w i l l  be  
d i scussed  i n  what fo l lows .  

5. L ine  4:  God i n  man o r  God become i n  f l e s h ,  

Although bo th  t h e  Fa the r  ( e . g . ,  Eph. 1 21:2; 
and Mag. 3 : l )  and J e s u s  C h r i s t  (e .g . ,  Eph. i n s c r i p . ,  
Rorn. i n s c r i p . ,  and Smyr- 1 : l )  a r e  c a l l e d  God by 
I g n a t i u s ;  any d i t he i sm is  excluded because t h e r e  
i s  on ly  "one God" ( E ~ S  @ E ~ s )  , Mag. 8 : 2. Concerning 
t h e  a t t r i b u t e s  o r  c h a r a c t e r i s t i c s  of God, I g n a t i u s  
"is n o t  conf ined  t o  what he could f i n d  i n  t h e  Old 
Testament o r  e a r l y  C h r i s t i a n  t r a d i t i o n .  "33 Of 
cou r se ,  much of what he  does have t o  s ay  about  God 
i s  b i b l i c a l ,  Th i s  i s  evidenced,  f o r  example, when 
he  speaks of t h e  "wi l l "  (9ch6pa.r L )  , Eph. i n s c r i p .  ; 
"grace" ( X ~ P L T L ) ,  Mag. i n s c r i p .  ; "power" ( d J v a p ~ v ) ,  
Mag. 3: 1; "long-suffer ing" ( p a ~ p 0 9 ~ p < a v )  , Eph. 11 :I; 
and "love" ( h y d r g ) ,  P h i l .  l:l, of God. It i s  i n t e r -  
e s t i n g  t o  n o t e  t h a t  no mention i s  e x p l i c i t l y  made 
of God a s  c r e a t o r .  To conclude from t h i s  t h a t  
I g n a t i u s '  i d e a  of God is  c l o s e  t o  Gnost ic ism is  
d ismissed  by Grant a s  an  "exagera t ion .  "34 A r e f -  
e r ence  t o  God a s  c r e a t o r  can be i m p l i c i t l y  made 
on t h e  b a s i s  of Rom. 8:2 by which we can  apply  t o  
t h e  Fa the r  t h e  words of Psalm 32 (LXX) which have 
been r e f e r r e d  t o  C h r i s t  (Eph. 1 5 : l ) .  

However, I g n a t i u s  can  a l s o  speak  of God i n  
ways which seem t o  i n d i c a t e  a development over  t h e  
b i b l i c a l  p i c t u r e ,  a t  l e a s t  i n  terminology.  "This 
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i s  t o  say t h a t  I g n a t i u s ,  o r  o the r  Chr i s t i ans  
s h o r t l y  before  h i s  t ime, had introduced i n t o  
t h e i r  theology some of t h e  conceptions cu r ren t  
i n  Greek phi losophica l  theology. "35 This  can 
be seen i n  Poly. 3:2 ( see  above) where e t e r n a l i t y ,  
i n v i s i b i l i t y ,  i n t a n g i b i l i t y ,  and i m p a s s i b i l i t y  
a r e  a l l  p redica ted  of God and of Chr i s t  a s  God. 
I n  P h i l .  1:2, I g n a t i u s  compares t h e  bishop wi th  
God and l i s ts  t h e  q u a l i t i e s  of pe r fec t ion  of 
mind, immovability, and freedom from wrath. 
Unlike Grant, Richardson tends t o  minimize t h e  
in f luence  of Greek philosophy and po in t s  out  t h e  
absence of an a t t r i b u t e  s o  important t o  t h e  Greek 
conception of God, immortality.  36 Although t h e  
word is  not  t h e r e ,  t h e  idea  c e r t a i n l y  is. Igna- 
t i u s '  emphasis on C h r i s t ,  who i s  God, a s  " t r u e  
l i f e "  (e .g. ,  Eph. 7:2) over and aga ins t  dea th  
seems t o  imply immortal i ty .  

The Godhead is  one, but  t h e r e  i s  a t h r e e f o l d  
d i v i s i o n  wi th in .  There a r e  t h r e e  t r i n i t a r i a n  
pericopes (Eph. 9:1, Mag. 13:1, and Mag. 13:2) .  
Of t h e  t h r e e ,  only t h e  f i r s t  i s  t e x t u a l l y  unam- 
biguous and t h e r e f o r e  uncontested. 

I n  t h e  f i r s t  pericope (Eph. 9 : l )  ,37 t h e  
t r i n i t a r i a n  redemption of man i s  compared t o  t h e  
cons t ruc t ion  of a  temple wi th  i t s  necessary 
m a t e r i a l s  and equipment. The temple i s  t h e  
Fa ther  and t h e  s tones  wi th  which i t  i s  b u i l t  
a r e  t h e  be l i eve r s .  The s tones  a r e  put  i n t o  p l ace  
by t h e  engine o r  c rane  (Jesus Chr i s t )  w i th  t h e  
use of a  rope (Holy S p i r i t ) .  Unfortunately,  " the  
f i g u r e  expresses  t h e  powerful a c t i o n  of t h e  Deity 
i n  redemption, but  adds nothing t o  our under- 
s t and ing  of h i s  views of d i s t i n c t  funct ions  wi th in  
t h e  Godhead. "38 A l l  t h a t  can be s a i d  is t h a t  
Igna t ius  holds  together  t h e  Fa ther ,  Son, and Holy 
S p i r i t ,  but  t h a t  he does no t  advance beyond t h e  
r e s u r r e c t i o n  command i n  Matthew. 

The o the r  two pericopes (Mag. 1 3 : l  and 
a r e  not  accepted by a1140 due t o  t e x t u a l  problems. 
The t r i n i t a r i a n  r e fe rences  a r e  viewed a s  l a t e r  
emendations. I f  f o r  t h e  sake of argument t h e  t r i n -  
i t a r i a n  readings  a r e  admit ted t o  be genuine, our 
knowledge of what t h e  t r i n i t y  may mean f o r  I g n a t i u s  
i s  not  advanced. Again, a l l  t h a t  i s  aff i rmed is t h e  
three-fold cha rac te r  of t h e  Godhead and nothing more. 

That t h i s  is  t h e  case ,  should n o t  f o r  t h a t  
reason lead  one t o  minimize t h e  importance of t hese  
t r i n i t a r i a n  re ferences  i n  I g n a t i u s .  To our knowl- 
edge t h e r e  a r e  only two o t h e r  t r i n i t a r i a n  formulas 
i n  t h e  Apostol ic  Fa thers ,  I Clem. 58:2 and Didache 
7:l-2. 

O f  t h e  t h r e e  persons ( t o  use a  l a t e r  vocabu- 
l a r y ) ,  t h e  S p i r i t  i s  t h e  l e a s t  emphasized and t h e  
l e a s t  developed. He does not  f i g u r e  predominantly 
i n  t h e  thought of I g n a t i u s ,  but  he i s  by no means 
ignored. A s  was noted e a r l i e r  i n  Eph. 9:1, Igna- 
t i u s  compares t h e  Holy S p i r i t  i n  redemption t o  a  
rope. The metaphor seems t o  suggest  t h a t  t h e  
S p i r i t  i s  "the connecting l i n k  between God and 
man, "41 H e  i s  d i f f e r e n t  from t h e  Son who is  com- 
pared t o  a  crane. He is  t h e  d i v i n e  p r i n c i p l e  of 
conception i n  t h e  inca rna t ion  (Eph. 18:2).  H e  is 

&e, 

a l s o  a  teacher  ( c f .  P h i l .  7:1, 2 and Mag. 9:2).  
He g ives  " i n t e l l e c t u a l  a s s i s t ance"  un l ike  Chr i s t  
who i s  a "moral e ~ a m p l e . " ~ 0  t o  whom C h r i s t i a n s  
a r e  c a l l e d  upon t o  i m i t a t e  (xe 9 : l ) .  - 

More developed i n  t h e  thought of I g n a t i u s  
a r e  t h e  Fa ther  and Son. Thei r  r e l a t i o n s h i p ,  iden- 
t i t y ,  and d i f f e r e n c e s  can be worked out .  The con- 
junct ion  of God t h e  Fa ther  and Jesus  Chr i s t  i s  a 
f requent  occurrence (Eph. i n s c r i p . ;  Mag. i n s c r i p . ;  
Trol .  i n s c r i p . ;  and passim).  This  may we l l  be t h e  
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d i s t i n c t i v e  meaning of @ E ~ S  f o r  ~ ~ n a t i u s . ~ '  What 
is t h e i r  r e l a t i o n s h i p  t o  each o the r?  

A most important t e x t  wi th  which t o  begin i s  
Magnesians 8:2. I g n a t i u s  says  ~ T L  E ~ S  @ E ~ S  ~ O T L V ,  
6 qavsp6oag 6 a u ~ b v  6 ~ &  ' I ~ O L ~  X~LCTTOQ TOO d o 3  a 6 ~ 0 3 ~  
6s ~ ~ T L V  a6rog Adyos &rb o~ytjs ~ ~ o ~ A 9 6 v . 4 3  I n  t h i s  
passage not  only i s  Jesus  Chr i s t  i d e n t i f i e d  a s  t h e  
Son and Logos of God ( t h e  Fa the r ) ,  but  more impor- 
t a n t l y  h i s  func t ion  vis-A-vis t h e  Father  is  set 
f o r t h .  Chr i s t  i s  t h e  mediator between God t h e  
Father  and Chr i s t i ans .  The a c t i v i t y  of t h e  Fa ther  
i s  not  independent of t h e  Son. The a c t i v i t y  of t h e  
Father  and t h e  Son i s  s o  coordinated t h a t  t h e  purpose 
of t h e  Fa ther  i s  r e a l i z e d  only through t h e  Son. For 
t h e  Father  t o  a c t  he must a c t  through h i s  Son, t h e  
Uord. 

That t h i s  i n t e r p r e t a t i o n  is  c o r r e c t  i s  born 
out  by an examination of t h e  many passages i n  which 
Igna t ius  has  t h e  Father  working through t h e  agency 
of h i s  Son. The grace  of God t h e  Father  comes t o  
t h e  church a t  Magnesia by Chr i s t  J e sus  ( ~ a g .  in-  
s c r i p . ) .  The "Most High Father" has w i l l e d  a l l  
t h ings  "according t o  t h e  love  of J e sus  C h r i s t ,  our 
~ o d "  (Rom. i n s c r i p .  ) . 

Mercy is  obtained from both t h e  Father  and t h e  
Son (Rom. - i n s c r i p .  ) . Jesus  Chr i s t  is  t h e  "mouth1' 
of God and t h e r e f o r e  speaks t h e  t r u t h  (Rom. 8:2). 
The Father  i s  f a i t h f u l  i n  Je sus  Chr i s t  t o  f u l f i l l  
t h e  C h r i s t i a n ' s  prayer  (Tra l .  13:3).  The b e l i e v e r  
bears  " the stamp of God t h e  Father  i n  love  through 
Jesus  Chr is t . "  (Mag. 5:2).  There e x i s t s  a func- 
t i o n a l  i d e n t i t y  between t h e  Fa ther  and t h e  Son. 
By func t iona l  i d e n t i t y  w e  mean t h a t  t h e  Son does 
t h e  work of t h e  Father .  

Furthermore, t h i s  mediation i s  two-way. Not 
only does C h r i s t  r e v e a l  t h e  Father  t o  t h e  Chris- 
t i a n ,  but  he  i s  a l s o  t h e  only way by which t h e  
C h r i s t i a n  can come t o  t h e  Fa ther .  Twice ( 
and Rom. 2:2) I g n a t i u s  says  t h a t  C h r i s t i a n s  a r e  t o  
1 8  sing" t o  t h e  Fa ther  through Jesus  C h r i s t .  Only 
through t h e  agency of t h e  Son can t h e  b e l i e v e r  
approach t h e  Fa ther ,  

According t o  Virg in ia  Corwin, 44 t h e  mediation 
of Chr i s t  between t h e  Father  and C h r i s t i a n  is  neces- 
s i t a t e d  by I g n a t i u s '  deepening i n s i g h t  i n t o  t h e  
n a t u r e  of God. The important t e x t  is:  6s d a n v  
a 6 ~ 0 8  Abyos &rrb o~yfis npo~A8dv (Mag. 8: 2). "Silence9'  
r e f e r s  t o  t h e  substance of God and i s  roughly equiv- 
a l e n t  t o  o6oia (al though I g n a t i u s  never  uses  t h i s  
word h imsel f ) .  Corwin makes t h i s  i d e n t i f i c a t i o n  
on t h e  b a s i s  of Eph. 15:l-2 where t h e  r e a l i t y  of t h e  
Chr i s t i an  i s  seen i n  h i s  s i l e n c e  over and aga ins t  
u n r e a l i t y  i n  v e r b a l  hypocrisy,  " I f  i n  human s i l e n c e  
t h e  r e a l  meaning of t h e  person l i e s ,  t o  a g r e a t e r  
degree i t  must be so  wi th  ~ o d . " ~ ~  Since God i s  
e s s e n t i a l l y  s i l e n c e ,  he must be hidden and unknom, 
To make himself heard he must speak h i s  Word. 
Through h i s  Word he makes himself known. 

Chr i s t  a s  t h e  revea l ing  Word i s  a development 
not  along Paul ine  l i n e s ,  but  Johannine. Redemption 
not  r e v e l a t i o n  i s  t h e  primary focus i n  Paul  ("God 
was i n  Chr i s t  r econc i l ing  t h e  world unto himself ,"  
I1 Cor. 5:19).  Paul  knows t h e  r e v e l a t i o n  of God 
i n  C h r i s t  ( I 1  Cor. 4:6), bu t  i t  i s  not  developed. 
The reason given f o r  r e v e l a t i o n  i s  not  t h a t  God is  
unknown without  i t ,  but  t h a t  men's h e a r t s  have 
been hardened (11 Cor. 3) .  Rather ,  I g n a t i u s  rep- 
r e s e n t s  a development along a Johannine t r a j e c t o r y ,  
This  i s  evident  when I g n a t i u s  i s  compared wi th  such 
Johannine passages a s  Jn. 1 : 1 8  17:25, 6:46, 8 ~ 2 8 ,  
14:9f f . ,  and 10:30. 
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Son and Logos of God ( t h e  Fa the r ) ,  but  more impor- 
t a n t l y  h i s  func t ion  vis-A-vis t h e  Father  is  set 
f o r t h .  Chr i s t  i s  t h e  mediator between God t h e  
Father  and Chr i s t i ans .  The a c t i v i t y  of t h e  Fa ther  
i s  not  independent of t h e  Son. The a c t i v i t y  of t h e  
Father  and t h e  Son i s  s o  coordinated t h a t  t h e  purpose 
of t h e  Fa ther  i s  r e a l i z e d  only through t h e  Son. For 
t h e  Father  t o  a c t  he must a c t  through h i s  Son, t h e  
Uord. 

That t h i s  i n t e r p r e t a t i o n  is  c o r r e c t  i s  born 
out  by an examination of t h e  many passages i n  which 
Igna t ius  has  t h e  Father  working through t h e  agency 
of h i s  Son. The grace  of God t h e  Father  comes t o  
t h e  church a t  Magnesia by Chr i s t  J e sus  ( ~ a g .  in-  
s c r i p . ) .  The "Most High Father" has w i l l e d  a l l  
t h ings  "according t o  t h e  love  of J e sus  C h r i s t ,  our 
~ o d "  (Rom. i n s c r i p .  ) . 

Mercy is  obtained from both t h e  Father  and t h e  
Son (Rom. - i n s c r i p .  ) . Jesus  Chr i s t  is  t h e  "mouth1' 
of God and t h e r e f o r e  speaks t h e  t r u t h  (Rom. 8:2). 
The Father  i s  f a i t h f u l  i n  Je sus  Chr i s t  t o  f u l f i l l  
t h e  C h r i s t i a n ' s  prayer  (Tra l .  13:3).  The b e l i e v e r  
bears  " the stamp of God t h e  Father  i n  love  through 
Jesus  Chr is t . "  (Mag. 5:2).  There e x i s t s  a func- 
t i o n a l  i d e n t i t y  between t h e  Fa ther  and t h e  Son. 
By func t iona l  i d e n t i t y  w e  mean t h a t  t h e  Son does 
t h e  work of t h e  Father .  

Furthermore, t h i s  mediation i s  two-way. Not 
only does C h r i s t  r e v e a l  t h e  Father  t o  t h e  Chris- 
t i a n ,  but  he  i s  a l s o  t h e  only way by which t h e  
C h r i s t i a n  can come t o  t h e  Fa ther .  Twice ( 
and Rom. 2:2) I g n a t i u s  says  t h a t  C h r i s t i a n s  a r e  t o  
1 8  sing" t o  t h e  Fa ther  through Jesus  C h r i s t .  Only 
through t h e  agency of t h e  Son can t h e  b e l i e v e r  
approach t h e  Fa ther ,  

According t o  Virg in ia  Corwin, 44 t h e  mediation 
of Chr i s t  between t h e  Father  and C h r i s t i a n  is  neces- 
s i t a t e d  by I g n a t i u s '  deepening i n s i g h t  i n t o  t h e  
n a t u r e  of God. The important t e x t  is:  6s d a n v  
a 6 ~ 0 8  Abyos &rrb o~yfis npo~A8dv (Mag. 8: 2). "Silence9'  
r e f e r s  t o  t h e  substance of God and i s  roughly equiv- 
a l e n t  t o  o6oia (al though I g n a t i u s  never  uses  t h i s  
word h imsel f ) .  Corwin makes t h i s  i d e n t i f i c a t i o n  
on t h e  b a s i s  of Eph. 15:l-2 where t h e  r e a l i t y  of t h e  
Chr i s t i an  i s  seen i n  h i s  s i l e n c e  over and aga ins t  
u n r e a l i t y  i n  v e r b a l  hypocrisy,  " I f  i n  human s i l e n c e  
t h e  r e a l  meaning of t h e  person l i e s ,  t o  a g r e a t e r  
degree i t  must be so  wi th  ~ o d . " ~ ~  Since God i s  
e s s e n t i a l l y  s i l e n c e ,  he must be hidden and unknom, 
To make himself heard he must speak h i s  Word. 
Through h i s  Word he makes himself known. 

Chr i s t  a s  t h e  revea l ing  Word i s  a development 
not  along Paul ine  l i n e s ,  but  Johannine. Redemption 
not  r e v e l a t i o n  i s  t h e  primary focus i n  Paul  ("God 
was i n  Chr i s t  r econc i l ing  t h e  world unto himself ,"  
I1 Cor. 5:19).  Paul  knows t h e  r e v e l a t i o n  of God 
i n  C h r i s t  ( I 1  Cor. 4:6), bu t  i t  i s  not  developed. 
The reason given f o r  r e v e l a t i o n  i s  not  t h a t  God is  
unknown without  i t ,  but  t h a t  men's h e a r t s  have 
been hardened (11 Cor. 3) .  Rather ,  I g n a t i u s  rep- 
r e s e n t s  a development along a Johannine t r a j e c t o r y ,  
This  i s  evident  when I g n a t i u s  i s  compared wi th  such 
Johannine passages a s  Jn. 1 : 1 8  17:25, 6:46, 8 ~ 2 8 ,  
14:9f f . ,  and 10:30. 



Although t h e  i d e n t i t y  between t h e  Fa the r  
and t h e  Son is  maintained,  i t  i s  n o t  done s o  a t  
t h e  expense of t h e i r  d i f f e r e n c e .  I g n a t i u s  ve ry  
c l e a r l y  d i s t i n g u i s h e s  between t h e  p r e - ex i s t en t  
C h r i s t  and t h e  Fa the r .  He s ays  J e s u s  C h r i s t  i s  
he  "5s npb ai&vwv xaph m r p Z  qv" 
Thi s  r e c a l l s  t h e  Johannine formul 
&pX4 npbs  r b v  8 ~ 6 ~ "  (John 1 ~ 2 ) .  The pre -ex is tence  
of C h r i s t  i s  a f f i rmed  and he  has  e x i s t e d  e t e r n a l l y  
w i t h  t h e  Fa the r ,  3:2 suppor t s  t h i s  by p r ed i -  
c a t i n g  e t e r n a l i t y  of C h r i s t ,  

The p r e - ex i s t en t  C h r i s t  i s  n o t  subo rd ina t e  t o  
o r  l e s s  t han  t h e  Fa the r .  I g n a t i u s '  r epea t ed  appel-  
l a t i o n s  of J e s u s  C h r i s t  a s  "God" s e c u r e s  f o r  him a n  
equa l  f o o t i n g  w i t h  t h e  Fa the r .  Furthermore,  t h e  
l ogos - s i l ence  r e l a t i o n s h i p  r e f e r r e d  t o  e a r l i e r  does 
n o t  imply subord ina t ion ism.  They a r e  simply "two 
s i d e s  of t h e  same coin."46 C h r i s t  a s  Word i s  i n  
r e v e l a t o r y  a c t i o n  what t h e  Fa the r  a s  s i l e n c e  i s  i n  
h i s  hiddenness.  The a p o l o g i s t ' s  concern t o  account  
f a r  how the  imatater ia l  God could be  r e l a t e d  t o  t h e  
m a t e r i a l  i s  e n t i r e l y  absen t  from I g n a t i u s .  

A s  the pre -ex is tence  of C h r i s t  i s  a f f i m e d ,  
s o  i s  h i s  i n c a r n a t i o n ,  C h r i s t  i s  t h e  'sGod-man" 
o r  "Cod become i n  f l e s h , ' '  The i n c a r n a t i o n  i s  
f r e q u e n t l y  s t r e s s e d  t o  demonstrate  h i s  humanity 
over  and a g a i n s t  t h e  d o c e t i s t s  who deny i t .  Igna- 
t i u s  emphasizes h i s  . 1 8 ~ 2 ,  1 9 : l ;  Mag* 
1:l; T r a l .  9 : l ;  and h i s  mother, Mary 

9:2, 1 8 2 ,  19: 9 : l )  and h i s  
descen t  from David (Eph. 18:2, 2 0 : 2 ;  T r a l .  9 : l ;  
Rom. 7:3; and l : l ) ,  

The p r e - ex i s t en t  C h r i s t  may be  equa l  t o  t h e  
Fa the r ,  bu t  t h e  i n c a r n a t e  C h r i s t  i n  some s e n s e  
i s n ' t .  A d i s t i n c t i o n  seems t o  be made between 

e t e r n i t y  and h i s t o r y ,  A t  t imes  Pgna t ius  can 
speak of t h e  h i s t o r i c  C h r i s t  i n  such  a  way a s  t o  
sugges t  t h a t  he  i s  subo rd ina t e  t o  t h e  Fa the r ,  He 
speaks of t h e  i n c a r n a t e  C h r i s t  a s  he  "who i n  a l l  
r e s p e c t s  was wel l -p leas ing  t o  him t h a t  s e n t  him." 
(Mag. H e  s a y s  t o  t h e  Church a t  P h i l a d e l p h i a  
t h a t  they  a r e  t o  be  " i m i t a t o r s  of J e s u s  C h r i s t ,  a s  
w a s  he  a l s o  of h i s  Fa ther"  ( P h i l ,  7 :2 ) ,  Other 
examples can b e  found i n  1 3 ~ 2 ,  and 

* l:l* 

Such a d i s t i n c t i o n  between t h e  p r e - ex i s t en t  
and i n c a r n a t e  C h r i s t  w i th  r e s p e c t  t o  t h e  q u e s t i o n  
of a p o s s i b l e  subo rd ina t i on  of t h e  Son t o  t h e  Fa the r  
i s  n o t  u n i v e r s a l l y  accep ted ,  Richardson would f i n d  
such a  d i s t i n c t i o n  a r t i f i c i a l .  M e  p l a c e s  t h e  sub- 
o r d i n a t i o n  r i g h t  from t h e  beginning,  "He always 
s t a n d s  i n  a  p l a c e  secondary and i n f e r i o r  t o  him. 9v48 
However, such a p o s i t i o n  which i s  s i m i l a r  t o  Light-  
f o o t V s , 4 9  minimizes t h e  a b s o l u t e  s ense  i n  which 
J e s u s  C h r i s t  is God, 

6 ,  L ine  5: i n  d e a t h  t r u e  l i f e ,  

The ccsnjunctisn of "death" and " t rue  l i f e s '  
i n d i c a t e s  t h e  c r u c i f i x i o n  and t h e  r e s u r r e c t i o n *  
C h r i s t ,  accord ing  t o  h i s  humanity, d i e s ,  H e  
s h a r e s  our  comon  human l o t ,  Against  t h e  doce- 
t ists,  I g n a t i u s  ma in t a in s  t h a t  C h r i s t  d i d  not  
appear  t o ,  b u t  t h a t  he  r e a l l y  d i d  s u f f e r  ( 
20: l ;  T r a l ,  %0:1; 
Pas s ion  was r e a l  

l : 2 )  and t h a t  h e  d i ed  1 9 ~ 1 ;  Mag, 29:1;  
P h i l ,  8:2; T r a l ,  2:1; om, 6:%), A 1 1  t h i s  
took p l a c e  under P i l a t e  (Mag, %1:1; TraZ. 9 : l ;  
and Smyr. 1:2)  and Herod e 1 ~ 2 ) ~  
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of C h r i s t  i s  a f f i rmed  and he  has  e x i s t e d  e t e r n a l l y  
w i t h  t h e  Fa the r ,  3:2 suppor t s  t h i s  by p r ed i -  
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* l:l* 

Such a d i s t i n c t i o n  between t h e  p r e - ex i s t en t  
and i n c a r n a t e  C h r i s t  w i th  r e s p e c t  t o  t h e  q u e s t i o n  
of a p o s s i b l e  subo rd ina t i on  of t h e  Son t o  t h e  Fa the r  
i s  n o t  u n i v e r s a l l y  accep ted ,  Richardson would f i n d  
such a  d i s t i n c t i o n  a r t i f i c i a l .  M e  p l a c e s  t h e  sub- 
o r d i n a t i o n  r i g h t  from t h e  beginning,  "He always 
s t a n d s  i n  a  p l a c e  secondary and i n f e r i o r  t o  him. 9v48 
However, such a p o s i t i o n  which i s  s i m i l a r  t o  Light-  
f o o t V s , 4 9  minimizes t h e  a b s o l u t e  s ense  i n  which 
J e s u s  C h r i s t  is God, 

6 ,  L ine  5: i n  d e a t h  t r u e  l i f e ,  

The ccsnjunctisn of "death" and " t rue  l i f e s '  
i n d i c a t e s  t h e  c r u c i f i x i o n  and t h e  r e s u r r e c t i o n *  
C h r i s t ,  accord ing  t o  h i s  humanity, d i e s ,  H e  
s h a r e s  our  comon  human l o t ,  Against  t h e  doce- 
t ists,  I g n a t i u s  ma in t a in s  t h a t  C h r i s t  d i d  not  
appear  t o ,  b u t  t h a t  he  r e a l l y  d i d  s u f f e r  ( 
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Chr i s t  is ,  according t o  h i s  d i v i n i t y ,  t r u e  
l i f e .  Even i n  dea th ,  Chr i s t  i s  t r u e  l i f e .  Death 
i s  not  f i n a l ,  It confronts  and i s  conquered 
(swallowed) by t r u e  l i f e ,  There i s  t h e  r e su r rec -  
t i o n  ( h e  20: l ;  Mag. 11:l; Tra l .  9 : l ;  P h i l .  8:2; 
and passim). Whether accomplished by t h e  Fa ther  
(Smyr. 7 : l )  o r  by Chr i s t  himself (Smyr. 2 :  t h e  
r e s u r r e c t i o n  embraces t h e  complete humanity of 
Chr i s t  (Smyr. 3 ) .  

The dea th  of Chr i s t  i s  a  personal  event i n  t h e  
l i f e  of Jesus  but  i t s  importance goes beyond t h a t .  
I g n a t i u s  can say t h a t  t h e   a ass ion" ( ~ 4 8 0 s )  of 
Chr i s t  which is h i s  own is  a l s o  "our r e su r rec t ion"  
(fipGv &v&o-rao~s) ,  Smyr. 5 : l .  Furthermore, Chr i s t  
is  not  only t r u e  l i f e ,  bu t  he i s  a l s o  "our t r u e  
l i f e "  ( & x ~ $ L v ~ v  'pGv cfiv), Smyr. 4 : l .  Chr i s t  i s  . 
t h e  one who conquers dea th  f o r  himself and f o r  
o the r s .  H e  is  t r u e  L i f e  and y e t  g ives  t h e  g i f t  
of t r u e  l i f e  t o  o t h e r s ,  "The b a s i c  idea  of s a l -  
v a t i o n  i n  I g n a t i u s  is  t h a t  of de l ive rance  from 
death  ..., and of t h e  ga in ing  of e t e r n a l  l i f e .  1150 
The important t e x t  f o r  understanding t h e  s o t e r i o -  
logy of I g n a t i u s  i s  1 9 ~ 3 .  

... f o r  God was mani fes t  a s  man f o r  
t h e  "newness" of e t e r n a l  l i f e ,  and t h a t  
which had been prepared by God received 
i t s  beginning. Hence a l l  t h i n g s  were 
d i s tu rbed ,  because t h e  a b o l i t i o n  of 
dea th  was being planned. 51 

Chr i s t  abo l i shes  dea th  and g ives  e t e r n a l  l i f e *  

This  emphasis on l i f e  coupled wi th  a  Pack of 
emphasis on s i n  ( s i n  i s  mentioned only twice,  
Eph. 14:2 and Smyr. 7 : l ,  and t h a t  C h r i s t  s u f f e r s  
" for  our s ins"  i s  mentioned only once, Smyr. 7 :1) 

and r ighteousness  has l ead  Bultmann t o  say t h a t  
" the  thought t h a t  dominates Pgnat ius '  mind is  not  
t h e  s t r i v i n g  f o r  r i  hteousness ( a s  i n  Paul)  but  t h e  
longing f o r  l i f e .  "55 According t o  Bultmann, t h e  
c e n t r a l  r e l i g i o u s  ques t ion  f o r  Paul  i s  human ex i s -  
tence  and t h e  manner i n  which i t  is  conceived i s  
t h e  idea  of r ighteousness ,  To t h e  degree t h a t  
Xgnatius f a i l s  t o  p l ace  t h e  ques t ion  of r ighteous-  
ness  a t  t h e  c e n t e r  of h i s  thought i s  t h e  degree 
t o  which he r ep resen t s  a  d e c l i n e  from t h e  New 
Testament and i t s  concern f o r  t h e  problem of human 
exis tence .  

Riesenfeld r e j e c t s  t h i s  c r i t i c i s m  because i t  
f a i l s  t o  t a k e  i n t o  account t h e  d i f f e r e n c e  i n  h is -  
t o r i c a l  s e t t i n g  between Paul  and I g n a t i u s *  The 
mi l i eu  of t h e  two a r e  q u i t e  d i f f e r e n t ,  Paul i s  a  
Jew concerned wi th  t h e  Jewish problems of Law and 
r ighteousness .  This  i s  t h e  framework i n  which he 
poses t h e  ques t ion  of human ex i s t ence .  I g n a t i u s ,  
however, i s  

answering c e n t r a l  ques t ions  of human 
l i f e  i n  t h e  very form i n  which they were 
worrying man i n  t h e  H e l l e n i s t i c  world, 
when he proclaimed t h e  message of t h e  
newness of e t e r n a l  l i f e , . . a n d  t h e  abo l i -  
t i o n  of death. .  . 53 

I g n a t i u s  i s  a s  much "an e x i s t e n t i a l i s t "  i n  h i s  own 
context  a s  i s  Paul ,  

7. Line 6: and of Mary and of God, 

The conjunct ion once aga in  a f f i r m s  both t h e  
humanity and t h e  d i v i n i t y  of Chr i s t .  The mention 
of Mary i s  an t i -doce t i c .  Fur ther  r e fe rences  t o  
Nary and t o  h e r  v i r g i n i t y  have been mentioned 
e a r l i e r .  
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8. Line 7: f i r s t  p a s s i b l e  and then impass ib le ,  

Chr i s t  i s  p a s s i b l e  ( i . e . ,  he can s u f f e r )  i n  h i s  
humanity, but  impassible  i n  h i s  d i v i n i t y .  There is  
some ques t ion  a s  t o  t h e  s i g n i f i c a n c e  of t h e  temporal 
sequence " f i r s t  ... then." Could one say t h a t  C h r i s t  
was f i r s t  p a s s i b l e ,  but  then ( i . e . ,  a t  t h e  resur rec-  
t i o n )  he becomes impassible  ( i . e . ,  God)? Such an 
i n t e r p r e t a t i o n  seems t o  be precluded by t h e  f a c t  
t h a t  i n  Poly. 3:2 t h e  two express ions  a r e  reversed .  
Igna t ius  could have j u s t  a s  e a s i l y  s a i d  " f i r s t  
impassible  and then pass ib l e , "  but  s i n c e  i n  t h i s  
case  t h e  f i r s t  term i n  each a n t i t h e s i s  emphasizes 
t h e  humanity, he mentions p a s s i b i l i t y  f i r s t .  

Although Chr i s t  does not  become Cod a t  t h e  
r e s u r r e c t i o n ,  it has been suggested t h a t  t h e  f u l l -  
ness  of h i s  d i v i n i t y  only becomes manifest  a t  t h a t  
time. "La rgsu r rec t ion  e t a n t  pour Ignace, comme 
pour l e s  a p 6 t r e s ,  l a  suprgme e t  d e f i n i t i v e  mani- 
f e s t a t i o n  de  l a  d i v i n i t 6  de ~ 6 s u s .  9154 One can th ink  
of Acts 2:36 i n  t h i s  context ,  

- This phrase (whether i n  Eph. 7:2 o r  Poly. 3:2) 
has been i n t e r p r e t e d  from t h e  pe r spec t ive  of two 
l a t e r  t heo log ica l  developments~   he claim t h a t  
"God su f fe r s "  and t h e  s i m i l a r  expressions " the 
passion of God" (Eph. 18:Z) "and t h e  blood of God" 

1 : l )  have been seen a s  t h e  beginning of both 
pa t r ipas s i an i sm and t h e  "communicatio idiomatum." 
Lebreton r e j e c t s  t h e  f i r s t  because I g n a t i u s  should 
not  be he ld  r e spons ib le  f o r  l a t e r  developments which 
employ s i m i l a r  terminology. He claims t h a t  "ces 
express ions  son t  , en elles-mGmes, i r r6p rochab les  
e t  r e s t e r o n t  ch&res  l a  f o e  e t  2 l a  chre- 
t i e n n e ~ . " ~ ~  They should be seen a s  nothing more 
than t h a t .  There i s  no crypto-modalism p resen t  
here.  

Both ~ r i l l m e i e r ~ ~  and ~ e l l e ~ 5 ~  s e e  i n  t h e s e  
expressions t h e  beginning of t h a t  d o c t r i n e  whereby 
" in  view of t h e  un i ty  of C h r i s t ' s  person,  H i s  
human and d iv ine  a t t r i b u t e s ,  experiences,  e t c . ,  
might properly be interchanged."58 Whether o r  not  
t h i s  i s  t h e  case ,  one must recognize t h e  boldness 
and uniqueness i n  a p o s t o l i c  and apo loge t i c  l i t e r a -  
t u r e  of Igna t ius '  c laim t h a t  "God s u f f e r s . "  

9. Line 8: our Lord Je sus  Chr i s t .  

The s u b j e c t  of p red ica t ion  i s  i d e n t i f i e d  a s  
"our Lord Jesus  Chr is t . "  It completes t h e  bracket  
and b r ings  t h e  formula i n t o  symmetry. "Jesus ~ h r i s t "  
is  by f a r  t h e  most common c h r i s t o l o g i c a l  " t i t l e "  i n  
Igna t ius ,  appearing a s  i t  does 122 t imes.  It i s  
used a s  a  proper name. "Jesus t h e  Chr i s t f '  appears  
only once (Eph. 18:3) but  i t  too  has  no meaning o the r  
than  a  proper name. 

The " ~ o r d "  o r  "our ~ o r d "  i s  cojoined wi th  "Jesus 
Chr is t"  e i g h t  t imes ( E h  7 :2 ;  P h i l .  i n s c r i p .  ( twice) ,  
1:1, 4:1, 4:2, 11:2; and Polye  i n s c r i p . ) .  I g n a t i u s  

g ives  no new meaning t o  " ~ o r d "  p e c u l i a r  t o  h imse l f e59  
It i s  a  t i t l e  he r ece ives  from t r a d i t i o n  which he 
does not  f u r t h e r  develop. 

F . Conclusion: 

The ch r i s to logy  of I g n a t i u s  can be summarized 
i n  t h e  fol lowing main p o i n t s :  (1)  There i s  a  d u a l i t y  
i n  C h r i s t  of t h e  human and t h e  d iv ine ,  n e i t h e r  of 
which i s  a s s e r t e d  a t  t h e  expense of t h e  o the r ;  
(2) C h r i s t  i s  pre-exis ten t .  He i s  wi th  t h e  Father  
from t h e  beginning; (3) J e sus  C h r i s t  i s  t h e  Word of 
God through whom God i s  revea led  and h i s  purpose is  
accomplished; (4) Chr i s t  has come t o  a b o l i s h  dea th  
and g ive  e t e r n a l  l i f e .  
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SERMON DELIVERED AT THE 50TH & 30TW 

DIVERSARIES OF BETIFANY LUTHE COLLEGE AND SmINARY 

MPaNKATO, MINNESOTA, JULY 24, 1977 

Bjarne W, Teigen 

PRAYER -- 0 Almighty and Everlasting God, Thou who 
together as alumni and friends of Bethany; 
we pray Thee, send Thy Holy Spirit, that we 
all may be firmly established in Thy Gospel. 
Grant us grace to present our lives a living 
sacrifice to Thee that we may serve Thee and 
our fellow-men in pure, unfeigned love. For 
Jesus sake! Amen. 

TEXT -- Philippians 3:7-11: '%ut what things were 
gain to me, those I counted loss for Christ. 
Yea doubtless, and I count all things but 
loss for the excellency of the knowledge of 
Christ Jesus my Lord: for whom I have suf- 
fered the loss of all things, and do count 
them but dung, that I may win Christ, And 
be found in him, not having mine own right- 
eousness, which is of the law, but that 
which is through the faith of Christ, the 
righteousness which is of God by faith: 
That I may know him, and the power of his 
resurrection, and the fellowship of his 
sufferings, being made comformable unto 
his death; If by any means I might attain 
unto the resurrection of the dead," 
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Fellow Redeemed -- Alumni of Bethany Lutheran 
High School, Bethany Lutheran College,  Bethany 
Lutheran Theological  Seminary, Members of t h e  Board 
of Regents, Members of t h e  Faculty (pas t  and p r e s e n t ) ,  
Fr iends  of Bethany: Grace be unto you and peace from 
God our Father  and our Lord and Savior ,  J e sus  C h r i s t ,  
Amen. 

These t h r e e  days have been days removed from 
t h e  ord inary  r o u t i n e  of a l l  of us .  What has  brought 
us  together  from so many regions  j u s t  a t  t h i s  time? 
It is,  of course,  t h e  50th and 30th ann ive r sa r i e s  of 
our i n s t i t u t i o n ,  and t h e  ce l eb ra t ion  emphasizes t h a t  
i t  i s  f o r  t h e  alumni, But, w i th  a l i t t l e  r e f l e c t i o n ,  
we can p inpoin t  more d e f i n i t e  reasons than t h e  gen- 
e r a l  announcement which has caused t h e  i n d i v i d u a l  
t o  r e t u r n  t o  h i s  Alma Mater. Surely we must t ake  - 
no te  t h a t  i t  is  a mat te r  of n c s t a l g i a  -- The Ameri- 
can e f f o r t  t o  t r y  t o  r ecap tu re  t h e  romantic p a s t .  
The poet has s a i d  t h a t  d i s t ance  lends  enchantment 
t o  t h e  view, And, no doubt, f o r  many a romantic 
haze envelopes Bethany when viewed from a d i s t a n c e  
i n  time and place.  Probably c lose ly  r e l a t e d  t o  a 
genera l  n o s t a l g i c  f e e l i n g  i s  t h e  d e s i r e  t o  walk 
where we once walked, s e e  t h e  rooms we once l i v e d  
i n ,  worked, played i n ;  yes ,  even t r i e d  a few esca- 
pades t h a t  brought us  dangerously c l o s e  t o  a frown- 
i n g  countenance of a forb idding  dean o r  even be fo re  
a judgmental f a c u l t y  i n  solemn ses s ion  assembled. 
Those who know and must work i n  these  gray a r e a s  
t e l l  u s  t h a t  we human beings have a tendency t o  
haunt t h e  scenes of our former crimes. 

But t h e r e  must be more than t h i s  f o r  t h e  occa- 
s i o n  t h a t  f i n d s  s o  many of us  here.  Friendship,  we 
can say.  There 'have been long- las t ing  f r i e n d s h i p s  
b u i l t  he re  and b u i l t  s o l i d l y  on t h e  f i r s t  p r i n c i p l e s  
of f r i endsh ip :  love  and esteem. S c r i p t u r e  t e l l s  u s  

t h a t  "a f r i e n d  love th  a t  a l l  times" (Prov, 17:9),  
And t h e r e  a r e  such f r i endsh ips  among u s ,  and t h i s  
weekend was a golden opportuni ty t o  renew and 
s t rengthen  these  bonds. And i n  many cases  t h i s  
f r i endsh ip  has deepened i n t o  something more: love  
and marriage. The book of Proverbs a l s o  says,  
"Whoso f i n d e t h  a wife ,  f i n d e t h  a good thing" (Prov. 
18 :22 ) .  And s u r e l y  i t  i s  not  u n s c r i p t u r a l  t o  add 
t h e  c o r o l l a r y ,  t h a t  she  who f i n d s  a f a i t h f u l  and 
loving  husband a l s o  f i n d s  a good th ing .  

Then, a s  you during these  l a s t  t h r e e  days have 
walked and looked around you saw an enlarged campus 
of 40-50 ac res ,  s e v e r a l  bu i ld ings  added. The 
thought could not  escape you t h a t  t h i s  complex be- 
longs t o  someone. It does,  In  t h e  eyes of t h e  
s t a t e  of Minnesota, i t  i s  owned by a corpora t ion .  
Through circumstances of membership by some of you 
i n  a congregation of t h e  Evangel ical  Lutheran Synod, 
you o m  t h i s  proper ty ,  And it j u s t  could be t h a t  
some of you have s a i d ,  a s  t h e  one i n  t h e  parable ,  
"1 have bought a p i ece  of ground, and I must needs 
go and s e e  it" (Luke 14 : l6 ) ,  Well, your eyes and 
sense of proper ty  va lues  w i l l  t e l l  you t h a t  what 
was purchased f o r  $90,000 i n  1927 (and those  were 
yea r s  of i n f l a t i o n ,  too)  i s  now worth considerably 
more, It might p l e a s e  you t o  know t h a t  a s  one member 
of t h e  owning corpora t ion ,  your i n d i v i d u a l  sha re ,  
conserva t ive ly  est imated,  is  $400-$500. And t h e r e  
i s  nothing wrong wi th  good stewardship i n  looking a% 
what God has given you, That was not  t h e  problem 
of t h e  man i n  t h e  pa rab le  of t h e  Great Supper. 

But, dear  f r i e n d s ,  a l l  of you, t h e s e  reasons,  
even taken c o l l e c t i v e l y  toge the r ,  can hard ly  account 
f o r  your presence he re  dur ing  prime vaca t ion  time. 
There must be something g r e a t e r ,  something more com- 
p e l l i n g ,  and I would pray and hope t h a t  i t  i s  t h e  
same a s  S t .  P a u l ' s  compelling motive f o r  h i s  l i f e  
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and a c t i o n s .  It i s  something e l s e  t h a t  you got ,  
and I pray you s t i l l  have, while  you were h e r e  a t  
Bethany: THE HIGHEST WISDOM, 

Paul  says ,  "But what t h ings  were ga in  t o  me, 
those I counted l o s s  f o r  Chr i s t . "  To understand 
t o  what S t .  Paul r e f e r s  when he mentions " th ings  
t h a t  were ga in ,"  we must b r i e f l y  review h i s  l i f e ,  
a s  he does i n  t h e  ve r ses  preceding our t e x t ,  
Paul  appeals  t o  h i s  remarkable h i s t o r y ,  He was 
born i n t o  a  g i f t e d  family;  and he was a  free-born 
Roman c i t i z e n ,  whose forename and surname were r e -  
corded on one of t h e  l is ts  of t h e  Roman t r i b e s  i n  
t h a t  far-away g l i t t e r i n g  c a p i t a l  of Rome. He was 
a  pure-blooded J e w ,  from t h e  t r i b e  of Benjamin; 
l i t t l e  Benjamin, t h e  leading ,  l o y a l  and f a i t h f u l  
t r i b e .  A t  home he spoke common Aramaic; a t  school  
he learned  Hebrew; and he handled e x c e l l e n t l y  w e l l  
Greek, t h e  common un ive r sa l  language of t h e  day, 
He entered a  r epu tab le  theo log ica l  seminary, 
founded by H i l l e l ,  and a t  Sau l ' s  time conducted 
by h i s  grandson Gamaliel, a  co l l ege  o r  seminary 
p res iden t ,  we may say ,  h ighly  esteemed even by 
t h e  Roman Emperior T i t u s ,  But not  only d id  Paul  
know Hebrew theology, but  he  was we l l  versed i n  
t h e  Greek language and l i t e r a t u r e  -- t h e  a r t s  and 
t h e  humanities,  i f  you w i l l ,  H e  knew t h e  S t o i c  
philosophy. H e  had more than a  pass ing  acquaint-  
ance wi th  t h e  g rea t  s ecu la r  w r i t e r s  who a r e  read 
even today -- Pindar ,  Euripedes, Aris tophanes,  
He quoted Greek au thor s  i n  an off-hand way: 
Epimenides, Aratus,  Menander. Today t h e  v igo r  
of ~ a u l ' s  wr i t i ng ,  t h e  beauty of h i s  s t y l e ,  com- 
bined wi th  h i s  g rea t  i n t e l l e c t u a l  g i f t s  a r e  
g r e a t l y  admired both i n  sacred  and profane c i r -  
c l e s ,  But he  was not  merely an egghead, an 

i n t e l l e c t u a l  i n  an ivory tower, f a r  removed from 
t h e  hurly-burly of t h e  day ' s  bus iness  of g e t t i n g  
a  l i v i n g  i n  indus t ry  and commerce. He had learned  
a  t r a d e ,  tent-making, This  was a  f l o u r i s h i n g  bus i -  
nes s ,  ak in  t o  our  e l e c t r o n i c s  and a v i a t i o n  indus- 
t r i e s .  The Roman armies, always on t h e  march over 
t h e  then-known world, kept t h e  tent-makers of Asia 
f u l l y  employed. 

Now a l l  t h i s  t e l l s  us t h a t  Paul  a l s o  had a  
well-rounded educat ion.  But before  we move t o  
t h e  next p a r t  of our t e x t ,  we must a sk ,  a r e  these  
th ings  wrong i n  themselves? Is an educat ion t h a t  
provided such a  background r ep rehens ib l e  i n  it- 
s e l f ?  Hardly, Paul ,  a  few paragraphs f a r t h e r  i n  
t h i s  sho r t  l e t t e r ,  g ives  t h i s  exhor t a t ion ,  "Fina l ly  
bre thren ,  whatsoever t h i n g s  a r e  t r u e ,  whatsoever 
th ings  a r e  hones t ,  whatsoever t h i n g s  a r e  j u s t ,  
whatsoever t h i n g s  a r e  pure ,  whatsoever th ings  are 
lovely ,  whatsoever th ings  are of good r e p o r t :  i f  
t h e r e  be any v i r t u e ,  i f  t h e r e  be  any p r a i s e ,  t h i n k  
on these  th ings ts  ( P h i l ,  4 : 8 ) ,  Paul  i s  saying t h a t  
t h e r e  a r e  many t h i n g s  open t o  us i n  our l i v e s ,  In  
1 Corin th ians  3:2l  we have t h e  g r e a t  Nagna Carta  
of C h r i s t i a n  freedom, " A l l  t h ings  a r e  yours.'"ll 
t h e  a d j e c t i v e s  t h a t  Paul  p i l e s  up he re  i n  Ph i l ip -  
p ians  would i n d i c a t e  t h a t  he g ives  h i s  b l e s s ings  
t o  what we would c a l l  c u l t u r e ,  the humanit ies ,  the 
l i b e r a l  a r t s ,  educat ion,  l i b e r a l  educat ion,  

Dear f r i e n d s ,  t h i s  has  always been p a r t  sf t h e  
educat ional  philosophy of Bethany -- high school ,  
co l l ege ,  yes,  t h e  seminary as w e l l .  D r ,  S. C ,  
Ylvisaker  i n  t h e  f i r s t  volume of t h e  
B u l l e t i n  (June 1931) spoke a  d e f i n i t i v e  s tatement  
on t h e  o b j e c t i v e s  of Bethany i n  h i s  essay ,  "A Pree- 
ious  Heri tage."  I n  h i s  opening statement  he a s s e r t s  
t h a t  "an educat ion i s  n o t  a luxury bu t  a  necess i ty ."  
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Later on we have encapsulated this in our objec- 
tives, as you alumni know having read our catalogs. 
We have had the aim of helping students to "do inde- 
pendent critical thinking on their own . . . to 
become more effective citizens by means of the 
study and appreciation of American and world cul- 
tural heritage, and the study of contemporary, 
social, economic and political life . . . to de- 
velop an appreciation for art, music and literature 
so that they will lead a more full and satisfying 
life . . . to acquire fundamental skills and under- 
standings for achieving a satisfactory vocational 
adjustment." Dear alumni and friends, we have done 
what we could to help you achieve a balanced round- 
ness, in high school, in college, and seminary. We 
must admit that our resources over the years have 
been modest, modest in faculty, modest in financial 
resources and equipment over these fity years. But 
the objective has always been to have broadly 
trained tentmakers, homemakers, farmers, business- 
men who take their place in life as effective citi- 
zens. And it has been our hope that our pastors, 
too, would have become well trained, not only in 
the foreign languages but also in the arts and 
sciences, so that they can take their place as 
pastors with sympathy and understanding for the 
work-a-day world of people going about their busi- 
ness. 

This is something you have in common, an educa- 
tion patterned more or less after St, Paul's. 
Really, there was nothing wrong that the man in 
the parable of the Great Supper wanted to be a good 
steward of the property he had just purchased, His 
problem lay elsewhere, He had not learned to dis- 
tinguish between the things of greater import and 
those of less, He hadn't learned to put first 
things first. He did not have his priorities 
straight. And that was disastrous. And St. Paul 

hadn't at first learned to put these things in 
their proper perspective and that is why Paul now 
says about all those attainments he personally had, 
"But what things were gain to me, those I counted 
loss for Christ." Here one must understand the 
big differentiation between values. 

And since Paul doesn't want us to misunderstand 
him, he repeats himself and becomes even more em- 
phatic, "Yea, doubtless, and I count all things but 
loss for the excellency of the knowledge of Christ 
Jesus my Lord: for whom I have suffered the loss 
of all things, and do count them but dung, that I 
may win Christ, and be found in him, not having 
mine own righteousness which is of the Paw, but 
that which is through the faith of Christ, the 
righteouness which is of God by faith: That I 
may know him, and the power of his resurrection, 
and the fellowship of his sufferings, being made 
comformable unto his death; If by any means I 
might attain unto the resurrection of the dead," 

What a burst of genuine eloquence -- conclusive 
evidence of a careful university training in the 
art of rhetoric, but also an appeal that goes out 
to all, learned and unlearned. What depth of 
meaning in Paul's words! He is saying that in 
the final analysis there is a Higher Wisdom than 
the wisdom of the world. He asserts that when 
you come down to the very essence of our existence 
there is only one knowledge worth knowing, The 
highest wisdom is to know Jesus Christ and what he 
has done for us; His righteousness which is perfect 
before God and which satisfies the demands of God, 
and which covers the unrighteousness of our sinful 
existence. 

Of this Christ Paul says, "For whom I suffered 
the loss of all things." Paul here uses what your 
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t e a c h e r s  of r h e t o r i c  and l i t e r a t u r e  would c a l l  a  
submerged metaphor, an  implied p i c t u r e  which i s n ' t  
exp re s s ly  s t a t e d  bu t  which underg i rds  t h e  sen tence  
and makes i t  concre te .  The metaphor i s  from t h e  
l i f e  of seamen, who when i n  danger of shipwreck 
near  t h e  rugged seacoas t ,  throw every th ing  over- 
board t h a t  t h e  s h i p ,  be ing  l i gh t ened ,  may c a r r y  
t h e  imper i led  s a i l o r s  s a f e l y  i n t o  t h e  ha rbo r ,  
I t ' s  a  p i c t u r e  of de spe ra t i on  -- they  want t o  
escape wi th  t h e i r  l i v e s .  SO, Paul  has  one t h i n g  
i n  mind, h i s  f i n a l  de l i ve rance ,  h i s  f i n a l  e t e r n a l  
reunion w i t h  h i s  God and Savior  when every th ing  
else he re  i n  t h i s  world has  been swept away, 

A person who has  become too  c l s s e l y  a t t a c h e d  
t o  t hose  t h i n g s  of t h i s  world,  t h e  g i f t s  and g races  
of t h i s  l i f e ,  which a r e  no t  wrong i n  t hemse lves , .  
such a  person may throw overboard w i t h  g r e a t  r e g r e t  
some v a l u a b l e  i t em dea r  t o  h i s  h e a r t .  Almost comic 
a r e  some of t h e  s t o r i e s  of what shipwrecked people  
have t r i e d  t o  save  a s  t h e  l a s t  t h i n g  n e a r e s t  t o  
t h e i r  h e a r t  -- a b e l t  of gold,  a  f a v o r i t e  c a t ,  a  
b i t  of c l o t h i n g  wi th  some sent iment  a t t ached  t o  i t ,  
But t h e r e  i s  none of t h a t  f e e l i n g  wi th  Pau l ;  no 
r e g r e t f u l  s e p a r a t i o n  from t h e s e  g r e a t  g i f t s  and 
g races  w i t h  which he was endowed and which had been 
developed i n  him through a  sound educa t ion ,  "For 
whom I have s u f f e r e d  t h e  l o s s  of a l l  t h i n g s  and do 
count them b u t  dung, t h a t  I may win ~ h r i s t . "  This  
i s  s t r o n g  language t h a t  doesn ' t  need any expl ica-  
t i o n  from t h e  preacher .  

And what i s  t h e  one knowledge worth knowing, 
t h e  HIGHEST WISDOM which c a n ' t  be  taken  away from 
even t h e  most de spe ra t e  drowning man i n  t h e  g r e a t e s t  
of e x t r e m i t i e s ?  W e  a r e  back t o  t h e  c e n t r a l  theme, 
"That 1 may know C h r i s t  and t h e  power of h i s  r e s u r -  
r e c t i o n ,  That I may be  found i n  him, no t  having 
mine own r i gh t eousnes s  which i s  of t h e  law, bu t  

t h a t  which i s  through t h e  f a i t h  of C h r i s t ,  t h e  
r igh teousness  which i s  of God by f a i t h . "  I n  
t h i s  400th ann ive r sa ry  of our  Lutheran Formula 
of Concord we t h i n k  of how t h e  au tho r s  of t h i s  
remarkable confess ion  formulated t h i s  c e n t r a l  
t r u t h  of S c r i p t u r e ,  t h e  t r u t h  by which t h e  church 
s t a n d s  o r  f a l l s ,  "We b e l i e v e ,  t e ach ,  and confess  
t h a t  our r i gh t eousnes s  b e f o r e  God c o n s i s t s  i n  t h i s ,  
t h a t  God f o r g i v e s  u s  our  s i n s  pu re ly  by H i s  g r ace ,  
without  any preceding,  p r e s e n t ,  o r  subsequent 
work, mer i t  o r  wor th iness ,  and reckons t o  us  t h e  
r i gh t eousnes s  of C h r i s t ' s  obedience on account of 
which r i gh t eousnes s  we a r e  accepted  by God i n t o  
grace  and regarded a s  r igh teous"  ( ~ p .  111, 4 ) .  

That i s  i t ,  dea r  f r i e n d s !  That i s  t h e  h i g h e s t  
wisdom. That is  why D r .  S. C .  Ylv isaker  i n  1931 
not  only s a i d  t h a t  an educa t ion  i s  not  a  luxury  bu t  
a  n e c e s s i t y ,  bu t  he went on t o  a s k ,  "But must we 
no t  go a  s t e p  f a r t h e r  and say  t h a t  a  d i s t i n c t l y  
C h r i s t i a n  educa t ion  i s  not  a  luxury  bu t  a  neces- 
s i t y ? "  This  was no t  because i t  would add one more 
s k i l l  o r  one more grace  t o  one ' s  equipment bu t  be- 
cause  i t  was t h e  one t h i n g  needfu l .  That is why 
our  c a t a l o g  says ,  a s  you w i l l  r e c a l l ,  i n  i t s  objec-  
t i v e s ,  t h a t  t h e  ch i e f  o b j e c t i v e  i s  '@to  grow i n  
grace  and i n  t h e  knowledge of our  Lord and Savior  
J e sus  Chr i s t  by means of H i s  Gospel,  t h e  power of 
God unto  ~ a l v a t i o n . ~ '  W e  have a t  Bethany recognized 
t h e  need f o r  an i n t e l l i g e n t ,  w e l l  i n d o c t r i n a t e d  
people  of God, and we have t r i e d  t o  b r i n g  young 
men and women toge the r  t h a t  they  might have oppor- 
t u n i t y  t o  s ecu re  a  deeper ,  a  more mature under- 
s t and ing  of t h e i r  C h r i s t i a n  f a i t h  b e f o r e  they  
e n t e r  i n t o  a world of shaken ideo log ie s .  

And, my dea r  f r i e n d s ,  i s  n o t  t h a t  t h e  r e a l  
reason  t h a t  ha s  brought you back h e r e  f o r  t h i s  
weekend. Pray God t h a t  i t  is: You l ea rned  some 
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submerged metaphor, an  implied p i c t u r e  which i s n ' t  
exp re s s ly  s t a t e d  bu t  which underg i rds  t h e  sen tence  
and makes i t  concre te .  The metaphor i s  from t h e  
l i f e  of seamen, who when i n  danger of shipwreck 
near  t h e  rugged seacoas t ,  throw every th ing  over- 
board t h a t  t h e  s h i p ,  be ing  l i gh t ened ,  may c a r r y  
t h e  imper i led  s a i l o r s  s a f e l y  i n t o  t h e  ha rbo r ,  
I t ' s  a  p i c t u r e  of de spe ra t i on  -- they  want t o  
escape wi th  t h e i r  l i v e s .  SO, Paul  has  one t h i n g  
i n  mind, h i s  f i n a l  de l i ve rance ,  h i s  f i n a l  e t e r n a l  
reunion w i t h  h i s  God and Savior  when every th ing  
else he re  i n  t h i s  world has  been swept away, 

A person who has  become too  c l s s e l y  a t t a c h e d  
t o  t hose  t h i n g s  of t h i s  world,  t h e  g i f t s  and g races  
of t h i s  l i f e ,  which a r e  no t  wrong i n  t hemse lves , .  
such a  person may throw overboard w i t h  g r e a t  r e g r e t  
some v a l u a b l e  i t em dea r  t o  h i s  h e a r t .  Almost comic 
a r e  some of t h e  s t o r i e s  of what shipwrecked people  
have t r i e d  t o  save  a s  t h e  l a s t  t h i n g  n e a r e s t  t o  
t h e i r  h e a r t  -- a b e l t  of gold,  a  f a v o r i t e  c a t ,  a  
b i t  of c l o t h i n g  wi th  some sent iment  a t t ached  t o  i t ,  
But t h e r e  i s  none of t h a t  f e e l i n g  wi th  Pau l ;  no 
r e g r e t f u l  s e p a r a t i o n  from t h e s e  g r e a t  g i f t s  and 
g races  w i t h  which he was endowed and which had been 
developed i n  him through a  sound educa t ion ,  "For 
whom I have s u f f e r e d  t h e  l o s s  of a l l  t h i n g s  and do 
count them b u t  dung, t h a t  I may win ~ h r i s t . "  This  
i s  s t r o n g  language t h a t  doesn ' t  need any expl ica-  
t i o n  from t h e  preacher .  

And what i s  t h e  one knowledge worth knowing, 
t h e  HIGHEST WISDOM which c a n ' t  be  taken  away from 
even t h e  most de spe ra t e  drowning man i n  t h e  g r e a t e s t  
of e x t r e m i t i e s ?  W e  a r e  back t o  t h e  c e n t r a l  theme, 
"That 1 may know C h r i s t  and t h e  power of h i s  r e s u r -  
r e c t i o n ,  That I may be  found i n  him, no t  having 
mine own r i gh t eousnes s  which i s  of t h e  law, bu t  

t h a t  which i s  through t h e  f a i t h  of C h r i s t ,  t h e  
r igh teousness  which i s  of God by f a i t h . "  I n  
t h i s  400th ann ive r sa ry  of our  Lutheran Formula 
of Concord we t h i n k  of how t h e  au tho r s  of t h i s  
remarkable confess ion  formulated t h i s  c e n t r a l  
t r u t h  of S c r i p t u r e ,  t h e  t r u t h  by which t h e  church 
s t a n d s  o r  f a l l s ,  "We b e l i e v e ,  t e ach ,  and confess  
t h a t  our r i gh t eousnes s  b e f o r e  God c o n s i s t s  i n  t h i s ,  
t h a t  God f o r g i v e s  u s  our  s i n s  pu re ly  by H i s  g r ace ,  
without  any preceding,  p r e s e n t ,  o r  subsequent 
work, mer i t  o r  wor th iness ,  and reckons t o  us  t h e  
r i gh t eousnes s  of C h r i s t ' s  obedience on account of 
which r i gh t eousnes s  we a r e  accepted  by God i n t o  
grace  and regarded a s  r igh teous"  ( ~ p .  111, 4 ) .  

That i s  i t ,  dea r  f r i e n d s !  That i s  t h e  h i g h e s t  
wisdom. That is  why D r .  S. C .  Ylv isaker  i n  1931 
not  only s a i d  t h a t  an educa t ion  i s  not  a  luxury  bu t  
a  n e c e s s i t y ,  bu t  he went on t o  a s k ,  "But must we 
no t  go a  s t e p  f a r t h e r  and say  t h a t  a  d i s t i n c t l y  
C h r i s t i a n  educa t ion  i s  not  a  luxury  bu t  a  neces- 
s i t y ? "  This  was no t  because i t  would add one more 
s k i l l  o r  one more grace  t o  one ' s  equipment bu t  be- 
cause  i t  was t h e  one t h i n g  needfu l .  That is why 
our  c a t a l o g  says ,  a s  you w i l l  r e c a l l ,  i n  i t s  objec-  
t i v e s ,  t h a t  t h e  ch i e f  o b j e c t i v e  i s  '@to  grow i n  
grace  and i n  t h e  knowledge of our  Lord and Savior  
J e sus  Chr i s t  by means of H i s  Gospel,  t h e  power of 
God unto  ~ a l v a t i o n . ~ '  W e  have a t  Bethany recognized 
t h e  need f o r  an i n t e l l i g e n t ,  w e l l  i n d o c t r i n a t e d  
people  of God, and we have t r i e d  t o  b r i n g  young 
men and women toge the r  t h a t  they  might have oppor- 
t u n i t y  t o  s ecu re  a  deeper ,  a  more mature under- 
s t and ing  of t h e i r  C h r i s t i a n  f a i t h  b e f o r e  they  
e n t e r  i n t o  a world of shaken ideo log ie s .  

And, my dea r  f r i e n d s ,  i s  n o t  t h a t  t h e  r e a l  
reason  t h a t  ha s  brought you back h e r e  f o r  t h i s  
weekend. Pray God t h a t  i t  is: You l ea rned  some 



t h i n g s  a t  Bethany, and you've learned  a l o t  more 
s i n c e  t h a t  t ime. Pray t h a t  you haven ' t  unlearned 
what t h e  Highest Wisdom is. 

D r .  Ylv isaker ,  s e n s i t i v e  t o  beauty ,  a r t ,  
l i t e r a t u r e ,  which was revea led  no t  only i n  h i s  
l i f e  bu t  a l s o  i n  h i s  w r i t i n g s ,  was no t  one t o  
quote  hymnody very  o f t e n .  He once t o l d  me t h a t  
he r e g r e t t e d  t h a t  he had never learned  t h e s e  hymns 
when he  was young. But i f  one watched him a t  t h e  
s e r v i c e s  and t h e  chapel  t a l k s ,  one noted what 
hymns made t h e  hymnboard. One can l e a r n  a g r e a t  
d e a l  about a p a s t o r ' s  l i t e r a r y  p re fe r ences  and h i s  
t h e o l o g i c a l  o r i e n t a t i o n  by watching t h e  hymnboard. 
And t h e r e  was one hymn t h a t  o f t e n  made t h e  hymn- 
board when D r .  Ylvisaker  was t o  speak. It was 
Wesley's e x c e l l e n t  t r a n s l a t i o n  of t h e  o ld  Lutheran 
cho ra l e ,  "Now I Have Found t h e  Ground Wherein, 
Sure My Sou l ' s  Anchor May ~ e m a i n . "  I can r e c a l l  
only one i n s t a n c e  where he  a c t u a l l y  quoted a hymn 
s t a n z a ,  and t h a t  was t h e  t h i r d  s t a n z a  of t h i s  hymn: 

0 Love, Thou bot tomless  abyss ,  
My s i n s  a r e  swallowed up i n  Thee! 
Covered i s  my unr igh teousness ,  
Nor spo t  of g u i l t  remains on me, 
While J e s u s  blood,  through e a r t h  and s k i e s ,  
Mercy, f r e e ,  boundless mercy! c r i e s .  

This  is  t h e  30th anniversary  of our  Seminary, 
and one cannot f o r g e t  another  of our  venerab le  
f a t h e r s  who was more i n t i m a t e l y  connected w i t h  t h e  
Seminary b u t  a l s o  w i th  t h e  College,  Dean Norman A. 
Madson. Both P re s iden t  Ylv isaker  and Dean Madson 
came ou t  of t h e  same background of a l i b e r a l  a r t s  
educa t ion ,  bu t  they  had learned  t o  t a k e  i t  i n  i t s  
proper  pe r spec t ive .  Both s tood  s o l i d l y  grounded 
i n  t h e  S c r i p t u r e s  and t h e  Gospel of J e s u s  C h r i s t .  

They were no t  theo logians  who would be i n c l i n e d  
t o  "seek f o r  power, By d o c t r i n e  fashioned t o  t h e  
vary ing  hour." But one need n o t  have been i n  
Dean Madson's s e r v i c e s  very long  be fo re  he  noted 
t h a t  one of h i s  c h a r a c t e r i s t i c s  was q u i t e  d i f f e r -  
e n t  from Pres iden t  Y lv i sake r ' s .  He loved t o  
quote  r e l i g i o u s  poe t ry ,  and he  d i d  i t  wi th  d i s -  
c r imina t ion .  And one need not  have been around 
him very  long t o  n o t i c e  t h a t  one of h i s  many 
f a v o r i t e s  was t h e  hymn based on Bethany's motto,  
"One Thing i s  Needful," and p a r t i c u l a r l y  t h i s  
s t anza :  

J e s u s ,  i n  Thy c r o s s  a r e  cen te red  
A l l  t h e  marvels of Thy grace ;  
Thou, my Savior ,  once has  en t e r ed  
Through Thy blood and Holy p l ace ;  
Thy s a c r i f i c e  ho ly ,  t h e r e  wrought my redemption; 
From Sa tan ' s  dominion I now have exemption; 
The way i s  now f r e e  t o  t h e  F a t h e r ' s  h igh  th rone  
Where I may approach H i m  i n  Thy Name a lone .  

There you have what Bethany has  r ep re sen t ed  
and cont inues  t o  r e p r e s e n t  by t h e  g race  of God. 
It i s  more than  n o s t a l g i a .  It i s  more than  a 
vague " s p i r i t  of Bethany" roman t i ca l l y  cons t ruc t ed  
from a r e l i g i o u s  f e e l i n g .  It i s  a body of d o c t r i n e  
grounded i n  t h e  s ac red  S c r i p t u r e s  w i t h  J e sus  C h r i s t  
a s  t h e  c e n t e r .  

When t h e  tumult  and t h e  shou t ing  d i e s  of t h i s  
weekend and you d e p a r t  t o  your own, i n  some cases ,  
f a r - f l ung  homes, remember " the  p rec ious  h e r i t a g e , "  
" the  Highest Wisdom," t h e  one knowledge worth 
knowing. Don't f o r g e t  i t .  Pray f o r  Bethany, t h a t  
i t  may always r e t a i n  i t  i n  i t s  s imple  t r u t h ,  a s  
S t .  Paul  d id .  And, a s  a former p r e s i d e n t ,  I would 



t h i n g s  a t  Bethany, and you've learned  a l o t  more 
s i n c e  t h a t  t ime. Pray t h a t  you haven ' t  unlearned 
what t h e  Highest Wisdom is. 

D r .  Ylv isaker ,  s e n s i t i v e  t o  beauty ,  a r t ,  
l i t e r a t u r e ,  which was revea led  no t  only i n  h i s  
l i f e  bu t  a l s o  i n  h i s  w r i t i n g s ,  was no t  one t o  
quote  hymnody very  o f t e n .  He once t o l d  me t h a t  
he r e g r e t t e d  t h a t  he had never learned  t h e s e  hymns 
when he  was young. But i f  one watched him a t  t h e  
s e r v i c e s  and t h e  chapel  t a l k s ,  one noted what 
hymns made t h e  hymnboard. One can l e a r n  a g r e a t  
d e a l  about a p a s t o r ' s  l i t e r a r y  p re fe r ences  and h i s  
t h e o l o g i c a l  o r i e n t a t i o n  by watching t h e  hymnboard. 
And t h e r e  was one hymn t h a t  o f t e n  made t h e  hymn- 
board when D r .  Ylvisaker  was t o  speak. It was 
Wesley's e x c e l l e n t  t r a n s l a t i o n  of t h e  o ld  Lutheran 
cho ra l e ,  "Now I Have Found t h e  Ground Wherein, 
Sure My Sou l ' s  Anchor May ~ e m a i n . "  I can r e c a l l  
only one i n s t a n c e  where he  a c t u a l l y  quoted a hymn 
s t a n z a ,  and t h a t  was t h e  t h i r d  s t a n z a  of t h i s  hymn: 

0 Love, Thou bot tomless  abyss ,  
My s i n s  a r e  swallowed up i n  Thee! 
Covered i s  my unr igh teousness ,  
Nor spo t  of g u i l t  remains on me, 
While J e s u s  blood,  through e a r t h  and s k i e s ,  
Mercy, f r e e ,  boundless mercy! c r i e s .  

This  is  t h e  30th anniversary  of our  Seminary, 
and one cannot f o r g e t  another  of our  venerab le  
f a t h e r s  who was more i n t i m a t e l y  connected w i t h  t h e  
Seminary b u t  a l s o  w i th  t h e  College,  Dean Norman A. 
Madson. Both P re s iden t  Ylv isaker  and Dean Madson 
came ou t  of t h e  same background of a l i b e r a l  a r t s  
educa t ion ,  bu t  they  had learned  t o  t a k e  i t  i n  i t s  
proper  pe r spec t ive .  Both s tood  s o l i d l y  grounded 
i n  t h e  S c r i p t u r e s  and t h e  Gospel of J e s u s  C h r i s t .  

They were no t  theo logians  who would be i n c l i n e d  
t o  "seek f o r  power, By d o c t r i n e  fashioned t o  t h e  
vary ing  hour." But one need n o t  have been i n  
Dean Madson's s e r v i c e s  very long  be fo re  he  noted 
t h a t  one of h i s  c h a r a c t e r i s t i c s  was q u i t e  d i f f e r -  
e n t  from Pres iden t  Y lv i sake r ' s .  He loved t o  
quote  r e l i g i o u s  poe t ry ,  and he  d i d  i t  wi th  d i s -  
c r imina t ion .  And one need not  have been around 
him very  long t o  n o t i c e  t h a t  one of h i s  many 
f a v o r i t e s  was t h e  hymn based on Bethany's motto,  
"One Thing i s  Needful," and p a r t i c u l a r l y  t h i s  
s t anza :  

J e s u s ,  i n  Thy c r o s s  a r e  cen te red  
A l l  t h e  marvels of Thy grace ;  
Thou, my Savior ,  once has  en t e r ed  
Through Thy blood and Holy p l ace ;  
Thy s a c r i f i c e  ho ly ,  t h e r e  wrought my redemption; 
From Sa tan ' s  dominion I now have exemption; 
The way i s  now f r e e  t o  t h e  F a t h e r ' s  h igh  th rone  
Where I may approach H i m  i n  Thy Name a lone .  

There you have what Bethany has  r ep re sen t ed  
and cont inues  t o  r e p r e s e n t  by t h e  g race  of God. 
It i s  more than  n o s t a l g i a .  It i s  more than  a 
vague " s p i r i t  of Bethany" roman t i ca l l y  cons t ruc t ed  
from a r e l i g i o u s  f e e l i n g .  It i s  a body of d o c t r i n e  
grounded i n  t h e  s ac red  S c r i p t u r e s  w i t h  J e sus  C h r i s t  
a s  t h e  c e n t e r .  

When t h e  tumult  and t h e  shou t ing  d i e s  of t h i s  
weekend and you d e p a r t  t o  your own, i n  some cases ,  
f a r - f l ung  homes, remember " the  p rec ious  h e r i t a g e , "  
" the  Highest Wisdom," t h e  one knowledge worth 
knowing. Don't f o r g e t  i t .  Pray f o r  Bethany, t h a t  
i t  may always r e t a i n  i t  i n  i t s  s imple  t r u t h ,  a s  
S t .  Paul  d id .  And, a s  a former p r e s i d e n t ,  I would 



be remiss i f  I d i d  no t  say:  Support i t  w i t h  
p raye r s ;  s t u d e n t s ;  g i f t s ;  good words and k ind;  
sympathy and understanding a s  f a r  a s  God's 
t r u t h  w i l l  permit .  

Above a l l ,  keep your p r i o r i t i e s  s t r a i g h t . .  
But f o r  God's sake ,  do i t  only because you have 
l a i d  hold i n  your h e a r t  of t h e  u n f a i l i n g  word 
of promise of P a u l ' s  i n s p i r e d  word. "That I 
may win C h r i s t  and be  found i n  H i m ,  no t  having 
mine own r igh t eousnes s ,  which i s  of t h e  law, bu t  
t h a t  which is  through t h e  f a i t h  of C h r i s t ,  t h e  
r igh teousness  which i s  of God by f a i t h . "  Amen. 

GLORY BE TO THE FATHER, AND TO THE SON, AND 
TO THE HOLY GIIOST: AS IT WAS IN THE BEGINNING, I S  
NOW, MD EVER SHALL BE: WORLD WITHOUT END. AMEN. 

A GENERAL STATEMENT OF THE BET SmINARY FACULTY 

DEFINING A C 

We b e l i e v e  t h a t  every C h r i s t i a n  i s  a  c h a r i s -  
mat ic  i n  t h e  s ense  t h a t  t h e  Holy S p i r i t  has  given 
him t h e  g i f t  of f a i t h ,  ab ides  i n  h i s  h e a r t ,  com- 
f o r t s ,  s t r eng thens  and guides  him, l e a d s  him and 
enables  him t o  do good works, and bestows o t h e r  
s p i r i t u a l  g i f t s  upon him i n  a d d i t i o n  t o  t h a t  of 
f a i t h .  

W e  b e l i e v e  t h a t  t h e  Holy S p i r i t  works i n  us  
s p i r i t u a l l y  only through t h e  Means of Grace, t h e  
Word and t h e  Sacraments. By t h e s e  means He works 
f a i t h ,  ab ides  i n  and d i r e c t s  t h e  C h r i s t i a n ,  enables  
him t o  do good works, and bestows g i f t s  upon him* 
While God i s  sovere ign  and omnipotent and t h e  Holy 
S p i r i t  could t h e r e f o r e  come t o  u s  i n  ways o t h e r  
than  through t h e  Means of Grace, He has  revea led  
i n  H i s  Word t h a t  i t  is  through t h e  Means of Grace 
t h a t  He does come, We t h e r e f o r e  b e l i e v e  t h a t  i t  
i s  presumptuous and s i n f u l  t o  look  f o r  H i s  coming 
o r  t o  t each  of H i s  coming a p a r t  from t h e  Means of 
Grace, 

W e  b e l i e v e  t h a t  i n  t h e  kingdom of t h e  world 
and i n  regard  t o  e a r t h l y  t h i n g s  God works through 
t h e  laws of n a t u r e  which H e  himself  ha s  e s t a b l i s h e d .  
We b e l i e v e  H e  i s  a c t i v e l y  r u l i n g  today and t h a t  H e  
can work m i r a c l e s  today even a s  i n  b i b l i c a l  days ,  
But God has  n o t  l e f t  i t  t o  us  t o  determine which 
those  mi rac l e s  a r e ,  s i n c e  t hey  a r e  i n  t h e  realm 
of God's hidden majes ty ,  Only God t h e  Revealer 
can d e c l a r e  a u t h o r i t a t i v e l y  how a c e r t a i n  a c t  i s  
t o  be  understood. I n  o t h e r  words, we recognize  
t h e  sove re ign ty  of God t o  work m i r a c l e s  i n  t h e  
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f a i t h .  

W e  b e l i e v e  t h a t  t h e  Holy S p i r i t  works i n  us  
s p i r i t u a l l y  only through t h e  Means of Grace, t h e  
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W e  b e l i e v e  t h a t  i n  t h e  kingdom of t h e  world 
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can work m i r a c l e s  today even a s  i n  b i b l i c a l  days ,  
But God has  n o t  l e f t  i t  t o  us  t o  determine which 
those  mi rac l e s  a r e ,  s i n c e  t hey  a r e  i n  t h e  realm 
of God's hidden majes ty ,  Only God t h e  Revealer 
can d e c l a r e  a u t h o r i t a t i v e l y  how a c e r t a i n  a c t  i s  
t o  be  understood. I n  o t h e r  words, we recognize  
t h e  sove re ign ty  of God t o  work m i r a c l e s  i n  t h e  



kingdom of t h e  world,  b u t  only He can i n t e r p r e t  
them t o  us  and t h a t  through H i s  s p e c i a l  r e v e l a t i o n ,  
i , e , ,  t h e  Word of God. We can d e a l  on ly  w i t h  t h e  
"revealed ~ o d "  and n o t  w i th  t h e  '"idden God*'' 

We do n o t  b e l i e v e  t h a t  t h e  g i f t  of h e a l i n g ,  
of be ing  a b l e  t o  perform mi rac l e s  of h e a l i n g ,  i s  
g iven  t o  i n d i v i d u a l s  today a s  i t  was g iven ,  e , g , ,  
t o  t h e  a p o s t l e s .  

We do no t  b e l i e v e  t h a t  t h e  g i f t  of tongues i s  
g iven  t o  i n d i v i d u a l s  today by t h e  Holy S p i r i t ,  We 
are  a l s o  cons t r a ined  t o  say t h a t  even i f  t h i s  g i f t  
were g iven ,  i t  would be q u i t e  i n s i g n i f i c a n t  i n  
accord  w i t h  P a u l ' s  c o m e n t a r y  on t h e  same, and i n  
g r e a t  c o n t r a s t  t o  t h e  p l ay  i t  i s  g iven  i n  t h e  modern 
c h a r i s m a t i c  movement. 

W e  do n o t  b e l i e v e  t h a t  t h e  g i f t  of prophecy, 
i n  t h e  s e n s e  of s p e c i a l  r e v e l a t i o n  of f u t u r e  e v e n t s ,  
i s  given  by t h e  Holy S p i r i t  today*  

W e  do b e l i e v e  t h a t  g i f t s  such  as wisdom, knowl- 
edge,  f a i t h  ( t r u s t ) ,  d i s c e r n i n g  of s p i r i t s  a r e  s t i l l  
g iven  t h e  church today by t h e  Moly S p i r i t  i n  t h e  
Word accord ing  t o  God's promise.  

W e  do n o t  b e l i e v e  i n  a second bapt ism of t h e  
S p i r i t .  There  i s  one bapt ism of t h e  S p i r i t  and 
t h i s  t a k e s  p l a c e  when wate r  i s  app l i ed  i n  t h e  Name 
of  t h e  Fa the r  and of t h e  Son and of t h e  Holy Ghost,  
i n  accord w i t h  ~ h r i s t ' s  i n s t i t u t i o n  and command, 

The modern cha r i sma t i c  movement i s  n o t  of t h e  
Holy S p i r i t .  Th i s  i s  made c l e a r  by i t s  unscr ip -  
t u r a l  p o s i t i o n  on t h e  Means of Grace and i t s  f a l s e  
f e l l o w s h i p  p r i n c i p l e s  and p r a c t i c e s .  The Holy 
S p i r i t  through t h e  Word has  revea led  t h a t  church 

f e l l owsh ip  i s  t o  be acknowledged and exe rc i s ed  on 
t h e  b a s i s  of t h e  pure  marks of t h e  church,  Word 
and Sacraments. The modern c h a r i s m a t i c  movement 
d i s r e g a r d s  t h i s  r e v e l a t i o n  and d e l i b e r a t e l y  goes 
c o n t r a r y  t o  i t .  If t h e  movement t r u l y  had t h e  
S p i r i t ,  i t  would t e a c h  and a b i d e  by what t h e  S p i r i t  
ha s  revea led  i n  H i s  Word concerning church fe l low- 
s h i p  and t h e  Means of Grace. 
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